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Clarification 
on Callum’s 
interview
Hi Honi,

When watching your interviews 
with the Union Board candidates 
for this year, I noticed that Callum 
Forbes was asked to address 
allegations, made by me, that 
he lost $800 in potential funding 
for SHADES. Callum could not 
recall the specific event that I was 
referring to. I wish to clarify my 
position publicly so that I am not 
accused of muckraking. 

Callum, as treasurer of SHADES, 
failed to submit post event forms 
for O Week, our O Week drinks 
event held at Manning Bar, and 
our picnic in week 1. My tentative 
(if a little conservative) figures 
have placed this at approximately 
$800 of potential funding: $350 
from O Week, $150 from our O 
Week event, and $300 from our 
picnic. We are very lucky to be in 
a financially stable position, and 
even with this loss, we have still 
managed to grow the society’s 
finances in the term of the 2013/14 
executive. However, this loss is 
still substantial, and unacceptable, 
which is why I saw fit to raise it 
when Honi asked me to comment 
on Callum’s performance as 
treasurer. 

It is worth noting that every post 
event form since these initial 
few have either been completed 
by myself, or by Callum after 
several reminders from me. It is 
also important to note that, to his 
credit, Callum completed our audit 
on time for C&S. 

By the time of print, Callum 
should have addressed my 
concerns in his treasurer’s report 
at the SHADES AGM, held on 
Monday night. 

Cheers,

Lucy Watson

[former] SHADES President 

Not happy, 
Honi
Dear Honi,

Your USU board election “bumper 
edition” presents an entirely 
one-sided and vitriolic portrayal 
of a number of the candidates, 
particularly Callum Forbes and 
Liam Carrigan. Firstly, I will 
honest in saying that I have been 
campaigning for Liam Carrigan  
for the last week or so, and thus,  
I am aware that my view would  
be biased in his favour. 

The main cause for my letter is 
your treatment of Callum Forbes. 
He made a huge, HUGE mistake 
last year, I will not deny that, 
nor do I endorse what he did in 
the slightest.  However, every 
candidate deserves to run and  
be treated fairly. Three of the four 
sections of the Manning Files in 
Week 10’s issue made mention 
of his doctoring of receipts in the 
failed SULS campaign last year. 
His profile was equally malicious. 
Furthermore, your endorsement 
of an individual’s crusade to knock 
down all of his A-frames was 
appalling- as a student newspaper 
that we elected, my understanding 
was that you were supposed to be 
providing a voice of reason, cutting 
through all the politics and giving 
the student body a FAIR break 
down of each candidate, not this 
mud-slinging. The prolific mention 
of Callum Forbes’ receipts in this 
issue were not limited to his profile 
and the Manning Files but in the 
piece directly before the profiles 
in which it was insinuated that 
he was the “corrupt” candidate. 
Your  perpetual mention of his 
major mistake last year is no 
doubt going to affect the way a 
large number of voters cast their 
votes. He is a person with feelings 
too, and I can only imagine how 
horrible it would be to see such 
mean-spirited things expressed 
in Honi.

I will leave my response to your 
treatment of Liam brief, because 
as I have stated I have been 

campaigning for him, and he is 
one of my closest friends at Uni. 
However, your comment “...Liam is 
a well meaning ingénue who wants 
to sit at the big kid’s table” was 
belittling and offensive. The entire 
profile of him was written with a 
tone of benevolent bemusement 
which was incredibly insulting. 
And for what it’s worth, I drew the 
“dopey” caribou on Eastern Ave at 
midnight not Rhys the “geriatric” 
and I was pretty darn proud of it 
too. (The Manning Files).

If the first year’s this year are 
anything like I was this time last 
year, they will have picked up 
a copy of Honi with the intent 
to understand what all these 
people in coloured shirts are on 
about and who they should really 
vote for. It’s easy to demonise or 
belittle someone, but it’s much 
better journalism to take your 
personal opinion out of things 
and to critically examine each of 
the candidates for what they are 
doing, or promising they will do 
rather than what they have done, 
or how old they are. This kind of 
partisanship is why people hate 
student politics, you’ve presented 
yourselves and some of the other 
candidates as members of an 
exclusive club that look after each 
other, and frankly, it’s just petty.

Grace Lovell-Davis

BIGS II

[Note from the regular Honi Eds: 
We stand by our assessments of 
each candidate and believe they 
were fair. We completely reject 
any assertion of bias towards 
or against any candidates in 
our coverage and have publicly 
disclosed all conflicts.]

Where do  
I sign up? 
Dear Honi, 

As any university student beyond 
first year would know, May is 
generally speaking a fairly shit 
month. Not only are exams 

looming on the horizon but 
we have to endure weeks of 
campaigning puppets and 
their obnoxious in-your-face 
flicking of pseudo-political 
promises. On an annoyance 
scale of one to ten, where 
we’ll make ten the charity 
workers outside Newtown 
Station who run the line of 
verbal/physical/psychological 
abuse, USU campaigners are 
a solid nine. 

My main problem with the 
elections though lies not in 
the candidates squabbling 
for meal vouchers and 
parking spots, but a much 
simpler issue. Ignoring 

the fact that Eastern Avenue 
looks like some dodgy website 
covered in flashy, virus-ridden 
advertisements – how fucking  
hard could it be to make your  
sign stand up?

How can I trust you with my 
precious vote and twenty-two 
million dollars of funding if you 
can’t make two bits of chipboard 
stand up to an autumn breeze? 
Heard of bracing? Or just a base? 
Or even a sandbag? If cafes can do 
it with their (frankly much wittier) 
enticements how come a potential 
representative for fifty thousand 
students can’t? Every year it’s a 
cry for change and improvement 
when to the rest of us it’s the same 
coloured shirts and promises, 
just different arts students. It’s 
the simple stuff guys, try not to 
look like idiots and USU elections 
might not seem such a farce to the 
rest of us. 

George Target 

BE/BDes(Arch) (II)

Won’t 
somebody 
think of the 
pies?
Dear Honi,

I’m writing to you to air my 
grievances about the pies sold 
at the Fisher Coffee Cart. My 
expectations for the quality of 
these pies is already significantly 
low: normally they are akin to 
paleolithic fossils, possessing the 
taste of dried concrete, and I have 
grown accustom to this. However, 
today, the soggy piece of shit that 
I purchased with four dollars and 
thirty-five cents of taxpayer dollars 
was as inedible as actual dog shit. 
The only way I could recreate 
this culinary sensation was if you 
had a loaf of bread, chewed it up, 
and then spat it into my mouth. 
Now it might be “reasonable” for 
a person to suggest that I should 
stop buying these pies, but I am 
not a reasonable person; If Tony 
Jones ever tried to tell me what 
democracy was, I’d follow him 
home and fill his car with fresh 
trout. I vehemently advocate 
that the Fisher Coffee Cart be 
shut down immediately and an 
exorbitant royal commission be 
established in an attempt to rectify 
this unfortunate situation.

With a misunderstanding of  
roman numerals,

Sam Herzog

Arts XXVII

the editors of the Indigenous and  
Wom*n’s Honi editions invite you to  

the Official Indigenous Honi and  
Wom*n’s Honi Launch Party! 

Join us at Verge Gallery,  
6pm on Tuesday 27 May  

for performances of spoken word,  
slam poetry, drama and more!

This is a dry event. Please be respectful of the space  
for all in attendance and have a fantastic night! 

It is both a privilege and a pleasure to  
be able to deliver a newspaper packed  
full of our culture to you, our readers.  
It is my hope that this inaugural edition of 
Indigenous Honi will found a tradition that 
will continue to provide students with an 
opportunity to develop a richer appreciation 
for Indigenous cultures and understand the 
complexity of Australia’s First People. 

Whether you’re a regular Honi reader, 
have a special interest in this issue, or were 
simply drawn to this paper by our incredible 
front cover: Welcome! You’re in for an 
exciting ride! 

For any minority, the struggle to find a 
voice, to secure an audience who will listen, 
to transform injustice-induced anger into 
constructive solutions – it’s a real challenge. 
To have earned the right to produce our own 
Honi is such a feat and being granted the 

honour of our first Editor-in-Chief has been 
eventful, memorable and fiercely rewarding 
to say the least. 

This edition of Honi is quite incredible. 
We’re showcasing amazing Indigenous 
artists, writers and non-Indigenous 
writers, united by the common goal of 
acknowledging, celebrating and sharing 
the wonders of Indigenous Australia. I’m 
so proud of all of the contributors who 
ventured beyond their comfort zone into 
new territory for the sake of their people 
today and for our future together. I think 
it takes a certain bravery, combined with 
curiosity and the will to improve the lives 
of others to accept the request to be part of 
something so monumental and significant  
as Indigenous Honi. 

Importantly, I would like to use this space 
to give my most sincere thanks to Justin 

Pen, Judy Zhu and Julia Readett for their 
undying support of Indigenous Honi since 
its conception. Honi Soit is a beautiful 
beast of near-infinite proportions and your 
help, assistance and reassurance has had a 
profound impact on the final product and 
my ability to bring it all together.

The Koori Centre has seen a massive 
influx of new students this year and your 
readership is a celebration of this huge, 
next step in nurturing Indigenous education 
and encouraging our empowerment. I’m so 
glad to have the chance to share all of these 
wonderful artworks and articles with our 
community at the University of Sydney! 
It is so important to expose yourself to 
opportunities to learn and break down the 
barriers that prevent us from developing 
societies founded on equality and respect, 
so thank you for picking up this copy of 
Indigenous Honi.



This project is the result of students 
in the Autonomous Collective Against 
Racism (ACAR) banding together to 
expose racism within the University. 
It was inspired by the recent ‘I, Too, 
Am’ campaigns originating at Harvard 
University, followed by similar efforts  
at Oxford and Cambridge. 

These initiatives resonate deeply with 
many students from culturally and 
linguistically diverse backgrounds 
at the University. We are grateful to 
have many enthusiastic and inspiring 
Aboriginal and Torres Strait Islander 
students involved in this project, because 
they are part of the larger university 
community. Similar to their on-campus 
experiences across the nation, their 
experience is repeatedly neglected  
and ignored by society.

Shiran Mario Illanperuma, participant 
of ‘I, Too, Am Sydney’ and SRC Ethnic 
Affairs (ACAR) Officer said that many 
students within the collective “often 
experience the abrupt realization that 
they are the only non-white person in 
classrooms”. Illanperuma stresses that 
this campaign is of critical significance 

to students as it “brings many of us 
together as a community and shows  
that we are not alone”.  
 
Many of the messages that are 
written within the pictures are shared 
experiences, but some of them are 
isolated experiences of racism. Our 
assimilation should not come at the  
cost of our identity. 

This is our way of exploring and 
affirming the diverse experiences of 
students on campus. The students who 
have participated in this project are 
brave and willing to reflect back on their 
negative experiences and transform 
them into powerful messages. Tiarne 
Shutt wanted to be a part of the project 
because she is “fed up with having 
to justify [her] heritage” due to the 
ignorance of other people. Racism in 
Australia is both institutionalised and 
underhanded – to the point where it 
goes unnoticed as the norm. By speaking 
out about the widespread presence of 
racism, be it explicit or microagressive, 
we believe it will help empower us and 
inspire our community. 

The prevalence of comments indicating  
a lack of knowledge of Indigenous  
culture show the embarrassing need  
for education and progress in our society. 
While it may seem straightforward to 
understand that a person’s Aboriginality 
cannot be measured and that  
individuals define themselves, a lack  
of acknowledgment of this fact persists. 
Further, the incidence of stereotyping 
how Indigenous Australians should 
look, speak and act reveals the severity 
of the ignorance and racism within the 
University of Sydney. 

To blame Australia’s colonisation  
on past people and make parallels 
to white examples of atrocity denies 
non-Indigenous privilege just as much 
as it denies white privilege. It ignores 
and erases the fact that every single 
non-Indigenous person who lives 
in this country (whether they have 
experienced racism or not) continues 
to benefit from and exploit this stolen 
land. This theft has not been anywhere 
near properly addressed and we must 
support Indigenous sovereignty, agency 
and voices, and mobilize access to health, 
education, employment and community. 

This is the only way to combat how  
we participate in this structural racism, 
not by claiming that current Australian 
citizens can’t be blamed for the past. 
Take responsibility for your privilege 
and actively support Aboriginal and 
Torres Strait Islander peoples by paying 
attention to their desires instead of what 
you think they need.

It is our vision that this project  
will highlight the discrimination and 
stereotyping that is embedded in our 
society in order to inspire serious 
discussions surrounding racial identity 
on campus. The campaign serves to 
educate people about racism, so that 
ignorance and white privilege cease to 
perpetuate a racist culture in which non-
white students are invisibilised. 

We want to reclaim our individual  
and collective identity, stand up against 
institutionalized racism, and speak  
up to say: “This is our university, too”. 
 
These are “Our Stories. By Us. For Us.” 
I, Too, Am Sydney. If you would 
like to participate, please contact 
itooamsydney@gmail.com

Jay Ng, Bridget Harilaou, and Astha Rajvanshi report on a campaign that reveals the unheard stories of USyd’s stifled voices.

“You’re so pale, you really don’t 
count.” 

To have such a fundamental 
element of your identity so 
constantly questioned and 
scrutinised by those around you 
is quite an ordeal, as I’m sure 
you can understand. Being an 
Aboriginal girl with what many 
now refer to as the “privilege” 
of pale skin has given rise to 
some interesting life experiences. 
Spending my school years in an 
urban setting, I had the benefit 
of picking up on the ingrained 
prejudices of our time, catching 
many people off-guard. This has 
placed me in an excellent position 
to identify serious challenges my 
people face, and let me tell you, 
most people know what they’ve 
said is wrong after I tell them, 
“well actually, I’m Aboriginal and  
I don’t really see things that way”. 

This leads me to question: Why 
is there this sense of security 
that allows racism to infiltrate 
conversations between like-
skinned people? Why do people 
continue to hold racial prejudices if 
they’re so clearly awful, evidenced 
by the need to hide them from 
others? 

It seems there’s a feeling of some 
form of betrayal or outraged 
offense when a pale-skinned 
person of colour reveals that they 
are in fact who they are. Perhaps 
it’s due to the human inclination 
to gather total certainty about 
our surroundings, a survival 
instinct. However, I put it to you, 
the readers of Indigenous Honi 
that this feeling of offense is 
invalid. How can someone claim 
the right to know about a person’s 
identity when the struggles that 
person may have endured are 
unquestionably of more concern 
when compared to not knowing all 
there is to know about someone? 

The funniest thing – and when 
I say “funny,” I mean “the most 
upsetting reflection on our society” 
– is that pale-skinned Indigenous 
people shouldn’t have to try and 
justify belonging to a minority 
group, because Indigenous 
people are treated and viewed so 
unfavourably! This can lead to an 
exhausting tension for the people 

affected by this issue. Nathan 
Sheldon-Anderson, an Aboriginal 
student studying archaeology had 
some thoughts to offer on this 
issue. He has been questioned 
about being seen with a black 
man, a man who is in fact his 
own father. “People wonder ‘why 
is that pale mop head with that 
old black guy?’”, he said. “I’m 
Aboriginal, just not black. What 
a freakin’ mystery!” It’s clear that 
this niche of racism is exhausting 
to withstand. 

The uncomfortable truth of it is 
this: why would we want to admit 
we’re Indigenous people unless we 
really are and it is critical to our 
identity? It’s almost as if any pale-
skinned person of colour is damned 
if they do, and damned if they 
don’t – you either embrace your 
identity and cop the judgment, or 
you give up and deny yourself the 
right to a full and satisfying sense 
of self. 

Nathan shared some more 
isolating experiences as a pale 
Aboriginal. Once, at a friend of  
a friend’s house, he encountered  
a classic line. 

“No, I’m not being racist. I just 
hate those pretenders. I’ve got 
nothing against you, mate. I 
mean, no offense but I just hate 
those people who pretend to be 
Aboriginal but are just as white  
as me, I fuckin’ hate ‘em!” he  
was informed. 

“I’m not being racist, but [insert 
racist comment]” is the most 
effective way to ensure that any 
person of colour will NOT be 
offended by your comment, because 
you’re not racist, right? People 
of colour - or for that matter, 
any person with the requisite 
level of brain activity - will know 
that this phrase does flop all to 
negate prejudicially informed 
contributions to conversation. 

Coming in at a close second 
is the “I have [insert minority 
here] friends…” disclaimer, 
exonerating the claimant from any 
responsibility for offense or hurt 
caused by whatever unacceptable 
bullshit follows this statement. 

A recent graduate of the Koori 
Centre left a powerful impression 
on me by explaining something 
many Indigenous people struggle 
with in terms of the infamous 
student beverage – coffee. Sissy 

Narelle told me: “It doesn’t 
matter how much milk you put  
in a cup of coffee, it’s still a 
bloody coffee!” And magically, a 
warm drink analogy encapsulates 
a fundamental truth about 
Indigenous people that most 
others just can’t seem to grasp. 
It’s about your identity, who you 
are, how you contribute to your 
community and your pride in 
your country that an Indigenous 
person maketh. 

It’s extremely disconcerting when 
we’re made to feel like we have 
to justify or prove our identity, 
when the person who makes us 
feel like they’re entitled to that 
proof likely discriminates against 
our people, anyway. If you think 
about it a little more deeply, 
wouldn’t someone who wasn’t 
prejudiced not feel the need to 
ask in the first place?

As a final aide to our non-people 
of colour readers (or worse, people 
of colour who seek to invalidate 
the identity of those they should 
support), I have decided to 
explain the miracle of genetics. 
If Aboriginal and Caucasian 
grandparents have a child who 
goes on to have children with a 
Caucasian partner, those children 
are more likely than not going to 

be as pale-skinned as any typical 
Caucasian. 

Our genetics are recessive. But 
our pride, our character and our 
community is not. 

So stop asking what percentage  
we are, stop bothering, harassing 
and haranguing us, stop trying to 
make it your place to judge who or 
what we are: We are Indigenous, 
we are powerful and we are not 
backing down. 

How black do you take 
your coffee? 
Madison McIvor puts a new spin on Martin Luther King Junior’s plea for people of colour  
not to be “judged by the content of their skin, but the content of their character”. 

ILLUSTRATION BY EMily Johnson

Jay Ng, Bridget Harilaou, and Astha Rajvanshi report on a campaign that reveals the unheard stories of USyd’s stifled voices.

I, TOO, AM
SYDNEY
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Confronting.

That’s the first thing that crossed 
my mind when watching John 
Pilger’s film, Utopia. I thought 
that Pilger’s portrayal of the 
Indigenous Australians today was 
hugely confronting. So confronting 
that I had to stop watching it half 
way through because it made me 
sad to see the poverty stricken 
areas of remote Indigenous 
Australia. It made me angry, 
knowing that concentration camps 
that were previously used to hold 
Indigenous men prisoner were  
now used as hotels and day spas 
- but even worse, I felt helpless 
when Pilger discussed the issue 
of child removal of Indigenous 
children, today. 

Pilger is an acclaimed journalist 
who grew up in Bondi, since 
dedicating his life to reporting 
on events that have affected 
Australia’s minority groups. 
His first documentary on 
Indigenous peoples, The Secret 
Country (1985) lifted the veil of 
the unknown truths about the 
shameful Australian treatment 
of Indigenous people. Utopia 
is a continuing step towards 
addressing the issues that still  
face the First Australians today.

This documentary is fabulous and 
if you’re interested in Indigenous 
issues, you may not have picked  
up on over the past 20 to 30  
years, this film will prove to be  
a worthwhile experience for you. 

As much as I enjoyed this film, 
and although it did make a huge 
impact on me, Pilger does struggle 
with objectivity. I watched the 
film with my boyfriend, when we 
finished, the first thing he said 
was, “Well that was biased”. I 
thought about that for a moment.  
I agreed. But my reasoning 
was that these issues were so 
horrendous that it would be 
difficult to portray them in any 
other way. My boyfriend then said; 
“You can’t trust it, he (Pilger) has 
too much invested in these issues to 
be objective”. Reluctantly, I agreed. 
Pilger may have done a wonderful 
job at bringing all these issues to 
light and addressing out nation’s 
shame…but it seems that Pilger 
is presenting only his view of the 
story, and ignoring all others.

Join us for a screening 
of utopia during the 
Indigenous Festival,  
from 12:30pm on 
thursday 29th May in the 
New Law Auditorium 101.

Utopia: insightful...or?
Tiarne Shutt shares her review of the film Utopia, to be screened for students to enjoy during  
the Thursday of Indigenous Festival week. 

The University of Sydney has 
often been praised for providing 
a diverse on campus culture and 
buzzing social life for students. 
This year, the University of 
Sydney Union’s annual Indigenous 
Festival will enrich this vibrant 
history with an array of events 
aimed to immerse students and 
the local community in the world’s 
oldest surviving culture.

The Indigenous Festival is run 
and directed through Wirriga 
Society, the Aboriginal and Torres 
Strait Islander society within the 
university. This society is geared 
towards creating safe spaces 
for both Indigenous and non-
Indigenous people to engage with 
one another. This is the first time 
that Aboriginal and Torres Strait 
Islander students will take charge 

over the Indigenous Festival, a 
credit to the thriving Indigenous 
culture that has been fostered on 
campus.

The Festival runs during 
Reconciliation Week, a national 
event held in high regard 
within Aboriginal and Torres 
Strait Islander communities. 
Reconciliation Week is a time 
to reflect upon the fruits of past 
Indigenous activism and continue 
to build solid foundations for a 
positive future for Indigenous 
and non-Indigenous Australians. 
Reconciliation Week marks two 
significant dates in Australia’s 
history, beginning on May 27; 
the anniversary of the 1967 
referendum that repealed 
discriminatory clauses against 
Aboriginal and Torres Strait 

Islander people from the 
constitution, and ending on 
June 3; signifying the 1992 Mabo 
decision, in which the High Court 
first recognised Native Title. 

Wirriga’s Indigenous Festival 
will is a three-day event over the 
27th - 29th May throughout the 
University of Sydney Camperdown 
campus. To reveal just a few of 
the exciting events of the Festival, 
we are pleased to announce that 
the Festival will mark a new 
partnership with Vivid Sydney, 
with an event on the evening of 
Tuesday, 27 May. There will also 
be a stall day, showcasing a range 
of local Indigenous services and 
organisations and a screening of 
John Pilger’s Utopia. We invite 
you to join us throughout the 
Festival and celebrate its success 

at closing ceremony, celebrating 
local Indigenous talent at Verge 
Gallery. 

For more information about 
Wirriga or the Indigenous  
Festival including the full 
program, please visit:  
www.facebook.com/wirrigausyd 

it’s time for the University of 
sydney to ‘walk the talk’
Jemma Milloy reveals Wirriga Society’s exciting plans for the 2014 Indigenous Festival, now organised 
and directed solely by Indigenous students. 

One of my fondest memories is 
of my Pop taking me home to the 
Aboriginal settlement outside of 
Condobolin. Down at the Murie, 
Pop would show us the creek 
where he went fishing, the spots 
where my Nan Billie and Pop Guy 
lived, and the bush where the 
old people hid from the police to 
play cards. Like so many aspects 
of their lives under the control of 
the authorities, gambling wasn’t 
allowed. 

He would also take us out to my 
Uncle Doc’s place. 

Uncle Doc, my Pop’s uncle, lived in 
a small place that he built himself 
about 5km outside of Condobolin.  
I went out there one summer to get 
some information for our family 
tree. I remember how hot it was 
walking up to it; you could feel 
the heat coming off the tin and he 
had a little path with a couple of 
bricks out the front to wipe your 
feet on. There was a creek down at 
the bottom of his place where you 
could catch fish.

Uncle Doc had lived there since 
the 1970’s, when Aboriginal people 
were moved off the Murie reserve. 
He hadn’t liked being in town - the 
bush was what he knew and loved. 
It was where he felt most at home. 

My identity is shaped strongly by 
my family and culture. My dad 
is a Wiradjuri man from modern-
day New South Wales. Known 
as the people of three rivers, the 
Wiradjuri were one of the first 
peoples to come into contact with 

colonisation in Australia. Our 
warriors put up one of the fiercest 
resistances in Australia’s history, 
fighting to protect our culture and 
to fulfill our duty to care for our 
country. 

My ancestors were caretakers, 
respecters and protectors of the 
environment they belonged to. 
Each area was looked after by a 
keeper called a Gunjung; a man of 
authority. They made sure that the 
rivers, the land and the animals 
were not exploited. 

A staple diet of Yellow Belly 
fish were hunted with spears 
and woven yabby traps from 
the Macquarie, Lachlan and 
Murrumbidgee Rivers. The 
water was clean enough to drink 
then, not yet contaminated by 
generations of Australians to 
follow. 

While the tools have changed,  
the traditions remain. When I  
go home, Dad takes my brothers, 
sisters, cousins and I all out 
fishing and yabbying in the creeks 
and rivers. The stories live on. 
History pulses through our veins. 
Our mob lives it every day.

Yet, this rich and impressive 
history is missing from our 
nation’s founding document.  
We have the oldest living cultures 
on the planet right here in 
Australia and not one word in 
our Constitution inscribing this 
most remarkable and uniquely 
Australian feat of human 
achievement.

I remember my Pop telling us 
the story of an old woman from 
Condobolin who was a special lady; 
she had initiation scars on her 
chest. Some things have changed  
a lot over time, but it makes me 
feel good that some traditions are 
still remembered. 

This week is National 
Reconciliation Week, a time for 
all Australians to learn about our 
shared histories, cultures and 
achievements. 

Every Australian can rightly be 
proud that our country is home 
to the longest unbroken thread of 
human culture on the planet. Just 
like every Australian can now play 
a part in bringing about a great 
moment in our nation’s history. 

An opportunity is on our doorstep; 
a chance to do the right thing 
and bring the country together 
after so many chapters apart. It’s 
a chance for us to forge a better 
future together for all Australians; 
to honour the legacy of those 
who have come before us, and 
help repair the lingering sense 
of separation often felt between 
non-Indigenous and Indigenous 
Australians.

We all have a role to play. 
RECOGNISE THIS is the youth 
arm of the campaign, building 
support for a referendum to 
recognise Aboriginal and Torres 
Strait Islander peoples in the 
Constitution and to rid the 
document of racial discrimination.

Knowing the struggle of what 
Uncle Doc and my other Elders 
went through to help our 
generation’s position today,  
I urge you to see that it’s now 
our responsibility to help keep 
Indigenous culture alive. 

This will be our country’s next 
step in reconciliation. It’s a chance 
for my little brothers and sisters 
to grow up knowing their nation 
acknowledges who they are and 
where they’ve come from; to know 
that their fellow Australians value 
our own unique cultures. This is 
a chance for every Australian to 
safeguard our distinctly  
Australian identity, because 
without action, erasure of our 
cultures is inevitable.

When I think about Uncle Doc, 
it makes me feel proud that he 
was strong enough to go back to 
how he used to live and not worry 
about what other people thought. 
He once told me that he thought 
he would’ve been long gone if he 
hadn’t returned.

Uncle Doc showed our family how 
to be true to ourselves, to our 
identity and to our culture. I owe  
it to him to continue that legacy. 

Stay connected with the movement 
to recognise Aboriginal and Torres 
Strait Islander peoples in the 
constitution via: 
www.recognisethis.org.au  
www.facebook.com/
recognisethisAU 
www.twitter.com/recognisethisAU

“I owe it to him to continue that legacy” 
Chloe Wighton shares her vision for Australia, reflecting on her family’s history and its 
indelible mark on her own life.

Many many years ago, a giant 
goanna, or ‘Wirriga’, travelled 
across the Blue Mountains and 
settled on the East-Coast of NSW. 
There, he began to dig his burrow 
however he dug too close to the 
water’s edge and the ocean came 
flooding onto the land. We now 
know this area as Sydney Harbour. 
Wirriga is the non–autonomous 
student society which concerns 
iteself with Aboriginal and Torres 
Strait Islander affairs on campus.

 This week, we are making history 
in this university. I cannot express 
in words how proud I am to see the 
first Indigenous edition of Honi 

Soit. It is my hope that this  
will be the first of a long list of 
future editions which focus on  
Indigenous affairs and issues  
while celebrating the strong 
culture and history of the people 
who have inhabited this continent 
for roughly 60,000 years. 

During the last year the 
Indigenous students of the Koori 
Centre have taken the initiative 
to form the Wirriga Society. This 
society is about exploring and 
celebrating our culture openly and 
proudly to bring awareness into 
this university about our mob. 

As the times have changed in this 
country, in many aspects, so have 
most people’s attitudes towards 
Aboriginal and Torres Strait 
Islander people. However, there is 
still little known about our identity 
and connection to this land. We 
are one of the most studied people 
on Earth yet there is still a great 
deal of ignorance and uncertainty 
about many of the issues we face 
in our day-to-day lives. “How 
much Aboriginal are you?” is a 
common question. Although this 
may not seem like an issue that 
would antagonise a person to the 
extent that it does, it must also be 
noted that many of us hear this 

question and many other ignorant 
statements repeatedly. 

The idea behind Wirriga is to 
educate people on areas of our 
culture that need to be made clear 
to the public. Wirriga is a great 
channel to do this from along with 
the Indigenous Festival in Week 11 
of this semester. The festival will 
give the university community an 
opportunity to delve into aspects 
of our proud culture and celebrate 
Reconciliation Week with us.  
So come and check it out and have 
a bit of a yarn with us next week.

what is wirriga?
Kyol Blakeney celebrates the inaugural Indigenous Honi and some of the upcoming events 
organised by the Wirriga Society.
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One of Rudd’s first actions in 
office under the Labor government 
was to formally apologise to the 
members of the Stolen Generation 
and to all who were affected. 
Prime Minister Rudd made his 
historic ‘Sorry’ speech on the 13th 
of February 2008 stating that 
“the injustices of the past must 
never, never happen again”. 
These powerful words instilled 
hope within the Aboriginal 
and Torres Strait Islander 
community, however they were 
but empty meanings. It is time 
that the atrocities still occurring 
throughout Australia today are 
exposed, the current rate of child 
removal soaring higher than at the 
time of the Stolen Generation, with 
numbers continually climbing. 

Australia’s racist foundations 
have infected our country’s 
entire history. The paternalism 
evident in the ‘protection-era’ saw 
thousands of Aboriginal and Torres 
Strait Islander families ripped 
apart, cultures erased, kinship 
ties destroyed, languages molded, 
merged or altogether dissipated 
and countless individuals robbed  
of their sense of identity. 

The 1997 ‘Bringing Them Home’ 
report revealed that as many as 
50,000 Aboriginal children and 
families experienced child removal. 
These children were taken from 
their families and placed on 
missions, rural stations (where 
they worked as slaves) and in out-
of-home care, where many were 
abused. The report identified this 
process of removal as genocide.

As a nation, we appeared to have 
moved on from this dark era of our 
history. However, this is not the 
case. As of 30 June 2013, 14,267 
Indigenous children had been 
removed from their families. This 
figure places the current rate of 
removal five times higher than the 
rate at the time ‘Bringing Them 
Home’ was published.

NSW tops the rate of removal, 
with 8% of Aboriginal and Torres 
Strait Islander children already 
taken from their families. This 
has prompted a comparison of 
Australia’s current situation to 
the Stolen Generation. Nationally, 
55.1 in every 1000 Aboriginal and 
Torres Strait Islander children 
are in out-of-home care, compared 

to 5.4 per 1000 non-Indigenous 
children, according to the 
Australian Bureau of Statistics. 
Indigenous children are 8 times 
more likely than non-Indigenous 
children to be placed in out-of-
home care, representing more 
than a third of all children in this 
situation. However, Indigenous 
children comprise just 3% of this 
population, indicating a gross over 
representation in these figures. 

The 2013 Secretariat of National 
Aboriginal and Islander Child 
Care (‘SNAICC’) conducted a 
forum, discussing the alarming 
rates of Indigenous child removal. 
They urged the government to 
reduce these figures by 2018, 
describing this as “our national 
shame”.

When asked about the current 
incidence of child removal, Aunty 
Lorraine Peeters, founder of 
Marumali Healing and member 
of the Stolen Generation laments 
“I feel really sick in the stomach 
every time I look at the stats’’.

However, positive steps have 
been made by the government to 
ensure a smoother transition for 
Indigenous children subjected to 
removal, also identifying removal 
as a last resort. The Aboriginal 
Child Placement Principle, 
an instructive guide for the 
government, recommends that 
Indigenous children should be 
placed with Indigenous families/
caregivers. This recommendation 
was prompted by reports of the 
217 of the 271 Indigenous children 
removed in Victoria in 2002 
being placed in non-Indigenous 
homes. While there have been 
improvements, the SNAICC 
forum in 2013 found that 31% of 
Indigenous children were still not 
placed with their kin.

The Northern Territory Chief 
Minister, Mr Adam Gillies took 
the view that policies regarding 
Aboriginal and Torres Strait 
Islander child removal should 
move towards permanent adoption 
situations where the reason for 
removal is neglect. However, 

the term ‘neglect’ is ambiguous. 
History has shown us that failing 
to understand Indigenous cultures 
and their sense of community 
has created a one-way dialogue, 
in which only the government 
can speak and make decisions. In 
many Aboriginal communities, for 
example, it is the responsibility of 
the community as a whole to raise 
children and support them. This 
can mean that birth parents move 

their children to other members 
of the family. This is not seen as 
creating an inconsistency within 
the child’s upbringing, but gives 
that child a sense of community 
and kinship that their culture 
values. Unfortunately, this can 
be viewed as ‘neglect’ through the 
eyes of the government, exposing 
a disregard for Indigenous culture 
and values. 

SNAICC held the government 
accountable for looking to child 
removal in the first instance, 
rather then a last resort, as 
recommended by the Aboriginal 
Child Placement Principle. They 
found that views like Mr. Gillies’ 
exhibit a misunderstanding of 
Aboriginal and Torres Strait 
Islander communities. SNAICC 
reported that the government’s 
role should be focused towards 
removing the source of harm, 
instead of removing the 
child. 

Indigenous 
Australians 
have 
continually 
been blamed 
for the 
conditions in 
which they live. 
Poverty and social 
disintegration 
is an evident 
factor in many 
rural Indigenous 
communities, the 
cause of these 
elements often 
attributed 
to the 

communities themselves. This 
leads to poor circumstances for 
Indigenous children, therefore 
leading to abuse. SNAICC 
contends that support is key and 
that a lack of available resources is 
a disservice to remote Indigenous 
communities who would otherwise 
be able to care for children 
adequately.

In 2012, the Northern Territory 
coordinator for remote services, 
Olga Havern released a report 
stating that almost $80m was 
spent on the surveillance and 
removal of Indigenous children, 
with only $500,000 dedicated to 
supporting impoverished families. 
“The primary reasons for removing 
children are welfare issues directly 
related to poverty and inequality. 
The impact is just horrendous 
because if they are not reunited 
within six months, it’s likely 
they won’t see each other again. 
If South Africa was doing this, 
there’d be an international outcry,” 
she stated. 

A tape recently came to light, 
exposing footage of a child 
removal. It featured a mother 
witnessing her infant being taken 
away. “There is nothing wrong 
with my baby! Why are you doing 
this to us?” She cried. “I would’ve 
been hung years ago, wouldn’t 
I? Because [as an Aboriginal 
Australian] you’re guilty before 
you’re found innocent…their 
stealing of our kids is happening 
all over again!” The mother is 
then met by a welfare official, who 

offers only this: “I’m gonna 
take him, mate.”  

The video features 
an official claiming 
to be conducting 
a mere 

“assessment”.

Child removal: the stolen 
Generations continue...
In light of current practices, it is possible that the Stolen Generation may span across multiple 
generations, affecting the children of today. Tiarne Shutt writes about the lack of knowledge 
surrounding incidences of the removal of Indigenous children from their families. 

 “I feel really sick in the stomach 
every time I look at the stats.”

It is no secret that Aboriginal 
and Torres Strait Islander 
peoples are one of the most 
disadvantaged groups in the 
world. Indigenous peoples have a 
harder time gaining employment, 
accessing quality education 
and healthcare, experience 
higher rates of incarceration 
and have a much lower life 
expectancy than non-Indigenous 
people. The blatant racism and 
discrimination experienced by 
Indigenous peoples is perhaps best 
evidenced by the implementation 
and extension of the Northern 
Territory National Emergency 
Response, or the ‘Northern 
Territory Intervention’ as it is 
known colloquially. Implemented 
by both the Labor and Liberal 
governments, it focuses on the 
control of Indigenous communities. 
I will refer to these policies and 
measures collectively as the 
‘Intervention’. 

The Intervention was catalysed 
by a series of Lateline stories by 
Tony Jones, uncovering what he 
believed to be a paedophile ring  
in Northern Territory 
communities, accompanied by 
extremely high rates of child 
sexual abuse. In response to 
the uproar caused by these 
allegations, the Northern Territory 
government commissioned the 
Little Children are Sacred report. 
The published version of the 
Little Children are Sacred Report 
contained 91 recommendations 
to address issues of child sexual 
abuse in Northern Territory 
communities. Less than a week 
later, Howard called a press 
conference. As I’m sure you  
can imagine, it was long winded, 
with journalists demanding to 
know how the government would 
address the findings of the report. 
Howard claimed that Australia 
was facing a national crisis; and 
that it was the responsibility 
of the Federal government to 
enforce order and propriety in 
Northern Territory communities. 
The Northern Territory National 
Emergency Response policy was 
the proposed mechanism for 
achieving this. 

And so, the invasion began. 
Freedom was taken away and 
replaced with a 21st century state 
of paternalism.

Soon after the policy was 
announced, the Federal 
government suspended the 
Racial Discrimination Act 
and Land Rights Act. While 

Intervention defenders claim 
the temporary suspension of 
these acts were necessary to 
implement these policies, I would 
argue that a policy that calls for 
the suppression of fundamental 
human rights should be seriously 
questioned. Many asserted that 
Intervention was introduced as a 
means of control and assimilation 
– and reflecting on its documented 
effects, it is difficult to argue 
against the:

Increased police presence and 
control in Indigenous communities; 

Community Development 
Employment Projects funding 
cancelled and projects dissolved;

The rate of male incarceration has 
double and female incarceration 
has tripled;

Families have been forced to 
sign over their properties to the 
Commonwealth government and 
pay rent to continue to reside in 
their family homes; 

Removal of customary law and 
cultural practice considerations in 
the sentencing process of the legal 
system;

Blanket ban on alcohol and 
pornography; and

Compulsory income and welfare 
management plans and ‘Basics 
Cards’.

The funds that have been funneled 
into the income management 
system are arguably better 
spent on improving health care, 
community centres and education 
programs. These initiatives are 
an effective way to address issues 
identified by the Intervention 
and Stronger Futures policies, 
as opposed to the oppressive, 
intrusive, paternalist state that 
has been implemented instead. 

It appears that Abbott is 
continuing his previous 
governments’ mistake of neglecting 
to consult with communities 
and elders before implementing 
polices for Indigenous peoples. 
The majority of Indigenous 
communities and elders have long 
campaigned for self determination 
and Indigenous control over 
Indigenous issues, but the 
Abbott government perpetuates 
the tradition of ignoring this. 
Instead of taking the opportunity 
to reduce excessive funding to 
policing Indigenous communities 
and redirecting it into sorely 
needed community projects, the 
government has increased funding. 

Barbara Shaw, an Alice Springs 
resident whose community has 
been affected by the Intervention 
believes “It’s the old assimilation 
policy back again, to control how 
we live.” 

To date, over 20,000 Indigenous 
peoples have lost their jobs due 
to the cancellation of Community 
Development Employment Projects 
and Aboriginal Community 
Government Councils. Shaw also 
observed that Public Housing 
officers (who are really no more 
than glorified police wannabees) 
have replaced community initiated 
and controlled Night Patrols that 
previously occurred. She believes 
that the presence of these officers 
has not had a positive effect and 
it is easy to see that their function 
is not to serve and protect, but 
serve as a constant reminder 
that Indigenous people have 
been made prisoners in their own 
homes. There is much community 
disapproval towards this policing 
and particularly towards the 
blanket ban on alcohol. Any 
Indigenous person found in 
possession of any alcohol is subject 
to excessive on-the-spot fines and 

possible incarceration. In order to 
properly enforce this policy, police 
powers have been increased to 
allow entrance to a person’s house 
at any time and without consent 
or warrant to search for alcohol. 
Signs throughout Alice Springs 
listing the prohibition of alcohol 
have been vandalised in dissent, 
signs now sporting phrases such 
as “More Sorry Bullshit” and “Stop 
the Racism”. 
 
It was revealed late last year 
that since the Intervention was 
rolled out, there have yet to 
be any prosecutions of sexual 
abuse. Despite this, both Labor 
and Liberal parties have voiced 
their continued support for the 
Intervention, promising to extend 
these policies into the foreseeable 
future. What has resulted is a 
dramatic rise in incarceration 
rates (largely attributed to the 
fact that 6 months’ jail time can 
be given to anyone in position 
of small quantities of alcohol), 
a 500% increase in reported 
instances of attempted self-harm 
and suicide and a 68% increase in 
the rate of removal of Indigenous 
children from their families. 

Human rights are fundamental 
rights. They are afforded to 
everyone, regardless of sexuality, 
gender, class or race. They are 
universal and egalitarian. All 
human beings are born free 
and equal and it is not for the 
government to arbitrarily choose 
who is afforded these rights. There 
is no longer remains a justification 
for the Northern Territory 
Intervention – the statistics prove 
it has done catastrophic harm 
to communities of people who 
are already amongst the most 
disadvantaged in the world, whilst 
failing to address the issue it set 
out to combat. The Intervention 
has simply become yet another 
method of assimilation and 
control that has resulted in the 
subjugation and untimely deaths 
of far too many Aboriginal and 
Torres Strait Islander Australians.

Fool me once, shame on you – but 
fool me twice, shame on me – the 
government can be sure as hell 
that we will never forget what 
they have done to our people, 
and this time, we won’t accept 
your apology. The history books 
can only document the Northern 
Territory Intervention as the 
White Australia Policy of the  
21st Century.  

Sorry means you Don’t do it again
Laura Webster is calling the Northern Territory Intervention what it is: the Ongoing Invasion.

“It was revealed late last year 
that since the Intervention was 

rolled out, there have yet to be any 
prosecutions of sexual abuse.”
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Founded in 1850, the University 
of Sydney celebrated the success 
of its first Indigenous graduate in 
1966, a young man named Charlie 
Perkins. It cannot be debated that 
century is an awfully long time 
for Australia’s first people to have 
been absent from higher education 
institutions. Although it’s likely 
unanimously agreed that we need 
to see more Indigenous students in 
universities, we don’t often seem 
to pause and ponder upon why it’s 
important. 

When examining the gap in 
Indigenous and non-Indigenous 

outcomes, difference in income is  
a significant factor. This is because 
better health and education 
outcomes are difficult to achieve 
for those with low-paying jobs, or 
for those who rely on welfare.

Encouragingly, census analyses 
have shown that this disparity 
is almost undetectable when 
comparing an Indigenous 
university graduate to a non-
Indigenous graduate. I am 
reminded of Benjamin Franklin’s 
assertion that an investment 
in knowledge pays the highest 
returns. It excites me that 

with continued government 
investment in Indigenous higher 
education and adequate support 
mechanisms, we could slowly see 
this infamous gap closed.

I encourage every Indigenous 
student to become involved 
with your Indigenous student 
association, Wirriga, and 
support your SRC Indigenous 
office bearers. In spite of our 
various historical disadvantages, 
we are now able to study at 
university thanks to the hard 
work of generations who came 
before us. I am of the firm view 

that it is our responsibility as 
Indigenous students to build 
strong Indigenous networks 
on campus and support each 
other’s aspirations. Apathy from 
anyone’s viewpoint is dangerous, 
because Indigenous progress isn’t 
guaranteed without hard work 
and conscious commitment to the 
success of all of Australia’s people. 
Today, I can say that there has 
probably never been a better time 
to be an Indigenous university 
student - we owe it to future 
students to ensure that they can 
say the same.

The Importance of an Indigenous Presence in 
Tertiary Education 
Joshua Preece is the Aboriginal and Torres Strait Islander Officer of the National Union of Students.  
As a student of the University of Queensland, Preece stresses the need to maintain an Indigenous presence  
in Australia’s universities. 

In 2008, I decided to make  
a change in my life: I applied 
to two Universities. However, 
UNSW told me I didn’t have the 
academic capability to undertake 
a degree – and did I prove them 
wrong, or what?! The Koori Centre 
accepted my application for the 
Cadigal Program, and I am forever 
thankful that they chose to take a 
chance on me. 

My adventure began in February 
2009 with a two-week orientation 
program. It was a lot of fun, 
informative and most importantly, 
it allowed me to meet some 
amazing young Aboriginal people 
who I am still friends with today. 
I am so proud of them and of the 
journeys they have taken.  
I must admit, I was overwhelmed 
and I’m pretty sure I was in shock, 
but the support I received from 
the amazing Tanya Griffiths and 
Freda Hammond, and the other 
Indigenous students on campus, 
was amazing. For them to let me 
use them as a sounding board and 
answer my endless questions was 
a gift – I must thank Bec, Ben, 
Sally, Zoe and Madeline,  
for accepting me just as I am. 

For the non-Indigenous people 
reading this, this is just who we 
are and what we do: we support 
each other and we look out for 
each other, and that’s why having 
a safe, culturally appropriate space 
for Aboriginal and Torres Strait 
Islander students on campus is 
essential. A space to connect and 
share yarns, food and our culture 
is important – it’s what keeps 
many students going in the often 
quite alien culture that is USyd.

Two years later, I was feeling 
less overwhelmed and had 
made some amazing friends in 
the Education Faculty – both 
academics and students. It was 
interesting, watching some non-
Aboriginal students struggle 
with identity concepts, reaching 
outside the insular circles they 
were accustomed to. They were 
beginning to understand the 
struggles for educational access 
that Indigenous people face.  
I began to share my culture and 
life experiences with my cohort, 
telling stories to help them to 
understand that differences can 
sometimes be good and to remind 
them that Aboriginal people have 
succeeded in spite of the opposition 
and barriers was face from the 
government and mainstream 
media. 

By 2012, I was more involved in 
student politics and became one 
of two Indigenous Office Bearers 
on the SRC. It was during this 
time that I became aware that 
some students were in dire 
need of re-educating on certain 
social issues. A year later, I was 
lecturing Education students on 
how to connect with Aboriginal 
communities when they began 
working in schools and conversing 
with English curriculum students 
about how to incorporate 
Aboriginal and Torres Strait 
literature into teaching. 

All students need to acknowledge 
that yes, they are studying at 
The University of Sydney, and 
it is a privilege to be there – but 
that every single student earned 
their place at university. Don’t go 

judging someone because of their 
background – I worked damned 
hard to graduate, while also being 
a mum and working part time. 

My advice to USyd students is to 
always ask an Indigenous person 
what they think is best – don’t try 
and ‘save’ us and don’t stereotype 
Aboriginal and Torres Strait 
Islander people. 

I’m not ungrateful for the support 
given to me by non-Indigenous 
people, and I know I wouldn’t have 
succeeded without 
them in my life 
- but I believe 
that being able 
to share support, 
friendship and love 
with Indigenous 
students at USyd 
enriched my time 
at university 
immensely.

You must 
understand there 
any many types of 
Indigenous people 
in Australia – 
not all of us look 
like Ernie Dingo, 
run like Cathy 
Freeman or play 
league like Greg 
Inglis.

We come in many 
shades and from 
many cultures, 
and at the heart 
of what connects 
lies our shared 
experiences and 
pride in our 
identity.  

My education at The University 
of Sydney was one of the best 
experiences of my life and I hope 
to see more Aboriginal and Torres 
Strait Islander students graduate 
and one day achieve great things, 
perhaps Prime Minister – or better 
yet, President of Australia! 

Finally, to those wonderful,  
crazy Koori Centre students I left 
behind: I love you, keep fighting 
the good fight, beat the stereotypes 
and just stay deadly. 

New Adventures of an Old Girl at University
Graduating with a Bachelor of Education (Humanities) and a Bachelor of Arts (English) in 2013, Narelle Daniels is  
now a teacher in an inner city high school. A single parent and a proud Yuin woman, Narelle shares her University of 
Sydney experience with Indigenous Honi.

 However, prior to the arrival 
of the official, two police officers 
warned two mothers, including the 
lady concerned to “get out of here 
quick”. The women fled, with both 
children eventually being seized 
and both mothers unaware of the 
location of their children.

Forced adoption and ‘guardianship’ 
will soon be an issue to be 
debated in the New South Wales 
parliament. It is possible that 
infants removed from their family 
for more than six months will 
soon be adopted into new families. 
Greens MP David Shoebridge 
commented on the proposal, 
acknowleded that “it’s setting  
up Aboriginal families to fail”. 

In Indigenous affairs, wilful 
ignorance seems to be acceptable 
even when it ‘kicks a person when 
they’re down’. Perhaps it is time 

that we as a nation take action to 
help that person up off the ground 
and give our Indigenous people a 
little support. 

NOTE: This article in no way 
suggests that Indigenous 
children should remain with 
caretakers/families/guardians in 
circumstances of factual neglect 
or abuse, but merely contends 
that more emphasis should be 
placed on supporting Indigenous 
communities and providing them 
with the tools to overcome barriers 
to optimal child rearing. The focus 
should be placed on providing 
children with support, with a view 
to achieving positive and just 
outcomes for all. 

“‘There is nothing wrong with  
my baby! Why are you doing  
this to us?’ She cried.”

I am interested in decolonising 
queer frames and queering 
heteronormative notions of 
Indigeneity. These are joint 
projects, as the settler state is  
both White and heteropatriarchal.

It is the logic of settler societies 
to erase the colonial violence of 
the present, whilst at the same 
time insisting on the construction 
of Indigenous peoples as dead or 
near-dead so as to re-assert the 
legitimacy and inevitably of the 
White settler state. Death here 
can be literal death, or the death 
of Indigenous cultures through 
assimilation. (One of the paradoxes 
of the settler colonial state is the 
desire to disappear the original 
Indigenous population, so that  
the colonisers can become the “new 
Indigenous” in order to assert their 
own Indigenous claim to territory 
– and thus claim legitimacy.) 
To that end, heteropatriarchal 
settler colonialism requires either 
the eradication of Indigenous 
sexualities, or their integration 
within the heteropatriarchal 
sexual regime of the settlers. 
Colonial rule has at all times been 
invested in targeting Indigenous 
embodiment and marking out 
Indigenous desires as sexually 
transgressive so as to exert 
power and control Indigenous 
populations. 

I see the act of decolonisation as 
a necessarily queer process as it 
provides us space within which  
to imagine the possibilities beyond 
the gender binary and outside 

the confines of heteronormativity. 
At the same time, ‘queer’ as 
a term, and as a frame, is 
epistemologically an invention 
of the modern West; whatever 
their formation, I would not wish 
to label pre-invasion Indigenous 
sexualities and/or genders as 
queer. The imperative to queer the 
decolonisation process should not 
necessarily entail the epistemic 
violence engendered through the 
imposition of Western modes of 
understanding: the task is not to 
find a past Indigenous “queer” 
figure because the act of attaching 
such a label to persons or practices 
pre-invasion, would be to commit a 
violent act in its overlay of colonial 
frames. Because of this, I situate 
the queering process in the now 
and future.

This future orientation means 
the decolonisation process is not 
undertaken with a view to arriving 
at some idealised Indigenous 
‘authenticity’. Rather, it is as much 
about naming the settler state as 
heteropatriarchal and White as it 
is about: recovering subordinated 
histories and recognising that the 
sexual and gendered formations 
found in those histories was 
neither heteronormative nor queer. 
In the space beyond that imposed 
binary, I see something  
of a decolonised future. 

The above is with respect to 
queering decolonisation. The 
complimentary task is that of 
decolonising queer. This, for 
me, involves the recognition 

that settler colonialism is ever 
present – structuring relationship 
formations and desires. White 
norms proliferate in contemporary 
mainstream queer communities, 
and they participate in White 
settler societies ongoing project 
of colonisation through their 
emphasis on the politics of 
representation and inclusion in 
the colonial state. Homonormative 
politics do not have a critique of 
the ways in which these processes 
reify the White settler state and, 
as a result of this, queer citizen 
subjects become complicit in 
nation-building endeavours that 
further dispossess Indigenous 
peoples. The failure to link the 
politics of representation with 
the legacies of colonial practices, 
precludes solidarity between a 
critical queer Indigenous peoples 
and queer citizen subjects invested 
in settler homonationalism.

The dual task of decolonising 
queer, and queering decolonisation 
entails, for me at least, a 
politics that is deeply critical 
of the rhetoric of “rights” and 
“recognition.” A praxis that centres 
the slow march towards rights 
and recognition to be gained 
from an inherently genocidal and 
always-colonial state, inevitably 
sustains the very terms by which 
the state asserts its legitimacy 
and derives its power. Similarly, a 
praxis of decolonisation that reifies 
the imposed heteronormative/
queer binary succeeds only in 
reproducing the very epistemic 
violence is seeks to shed. 

As a queer Indigenous person 
of colour, I am interested in all 
critical queer projects that seek 
to intervene in homonationalism. 
The world I am interested in 
building is one that exists outside 
the normalisation of colonial 
institutions and frames. 

Glossary of terms: 

Heteronormative: The idealisation 
and normalisation of heterosexual 
relationships as normal, easy 
and good. Contains within it 
presumptions of binary sex 
categories, which correlate to an 
observable and static gender. 

Heteropatriarchal: The dominance  
of straight men and the 
hierarchical and oppressive 
climate that results from that 
dominance. 

Homonormative: A gay politics that 
chooses to work within the confines 
of the heteronormative framework 
rather than dismantling it. 

Homonationalism: the idea that 
homonormative ideologies 
replicate the same hierarchical 
ideologies as heteronormativty 
and nationalism; especially those 
concerning the maintenance of 
dominance in terms of race, class, 
gender, and the nation-state. 

Transgressive: An act, identity, body 
or experience that deviates from 
the norm.

Oscar Monaghan offers Indigenous Honi the pleasure of printing an especially unheard voice, writing from the 
intersectional perspective of a queer, Indigenous person of colour.

My Queer decolonial Project
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F i r s t  P e r s o n A i m e

My journey with AIME has been 
an extensive one. It takes me back 
many chapters to my high school 
days at Dulwich Hill. I was busy 
mucking around with my cousin, 
sitting in my black and white polo 
and black school shoes while we 
waited for some people to come and 
speak to us about a new program 
running in the area. Then, in walked 
two cool-looking dudes, grinning. 

It was this moment when I began 
my relationship with AIME. I 
remember loving the sessions as a 
mentee and always looking forward 
to Thursdays. My experiences 
on the program were always so 
positive and I connected well with 
the other kids, because they were 

experiencing similar things to me. 
Every mentoring session, we would 
focus on a particular topic, such as 
‘respect’. We would not only learn 
about the concept of respect, but also 
receive encouragement to take the 
term and apply it to other aspects 
of our lives, such as our student-
teachers relationships. As you can 
imagine, this was an interesting 
experience for a bunch of cheeky 
15-year-olds. 

It was experiences like these  
that pushed me out of my comfort 
zone and helped me to develop an 
appreciation for the values that 
have helped shape me into the 
woman I am today. 

Fast forward a few years, and 
suddenly, I’m signing up to be a 
mentor at AIME. It was so surreal 
to be sitting next to an Aboriginal 
girl in her school uniform and black 
school shoes, just like I was not too 
long ago – surreal, but amazing! 
I have taken on this role with the 
greatest sense of responsibility, as I 
know how influential and important 
a mentor can be. That experience 
will be the same for anyone who 
is interested in becoming a part 
of the AIME program, because as 
a mentor you really do have the 
opportunity to influence these kids 
in really positive ways. For many of 
them, this is their first experience 
with non-Indigenous Australia and 
it is so important and amazing that 

these kids get to do so in such a safe 
and positive environment like the 
one provided by AIME. 

This year, I applied for a job at AIME 
as a Casual National Presenter… 
and I was selected! I am so excited 
about being in this role, because now, 
I am lucky enough to experience 
what AIME has to offer from all 
three perspectives: as a mentee, a 
giving back as a mentor, and now 
finally, spreading the word as a 
presenter. I have been given the 
chance to show these kids that their 
dreams can be achieved and that 
all of us here at AIME will stand 
alongside them every step of the way 
– just like AIME did for me all those 
years ago.

“Congratulations! You have been 
carefully selected from thousands of 
applicants across the nation to be an 
AIME Mentor in 2014!” 

I read those words as the rest  
of the email slowly loaded on my 
phone and proceeded to do a very 
unflattering dance, disrupting half 
of Wentworth Food Court. I texted 
my mum, two friends who had 
also just gone through the AIME 
application process, and another 
that had encouraged me to get 
involved. As is standard practice,  
I also took a screenshot of the email 
and uploaded it to Instagram. Let’s 
just say I was excited.

I was excited to be a participant 
in the Australian Indigenous 
Mentoring Experience (AIME),  
a program where the central focus 
and belief is that Indigenous = 
success. AIME has been proven to 
dramatically improve the chances of 
Indigenous children finishing school 
and assisting them in progressing 
onto tertiary education. Established 
in 2005 with 25 Indigenous and non-
Indigenous University of Sydney 
students, the program now reaches 
1000 Indigenous students and  
has been implemented in over  
100 schools across three states. 

I was eager to be a part of a  
program where I felt I could  
really make a tangible difference  
to somebody’s life. 

Then I received a troubling comment 
on the screenshot of my acceptance 
email I had uploaded in excitement. 
In amongst the ‘Congrats Lish!’ 
and the ‘I did it last year – it 
was fantastic’ sat a disconcerting 
message – ‘Flying in to save the poor 
Indigenous kids, making yourself 
feel good about yourself, you  

white hero.’

It threw me back. 

Why was I becoming an AIME 
Mentor? Was it to make myself feel 
good? Was it to get another line on 
my CV? 

All I could think about as I looked 
at that comment was an article from 
The Onion entitled ‘6-Day Visit To 
Rural African Village Completely 
Changes Woman’s Facebook Profile 
Picture’. The article satirically 
comments on the idea of visiting 

Africa on volunteering missions as 
being ‘in fashion’. 

The comment played on my mind 
for the next week. It stayed with 
me as I sat through the first AIME 
training day. It ate at my conscience 
as I picked up my new AIME hoodie 
and chatted to other mentors over 

the free sausage sizzle. As a result, 
I spoke to a number of experienced 
AIME leaders from both Indigenous 
and non-Indigenous backgrounds. 
I spoke to them about my concerns, 
the criticisms and their own 
experiences. 

Those conversations affirmed that 
the majority of the people there 
with me were there for the right 
reasons. They were just as excited 
as I was when they received their 
emails and they were committed 
to being properly trained, learning 
how to most effectively engage 
with students and expand their 
knowledge of the rich and diverse 
Indigenous culture. 

Nat Heath, the AIME program 
coordinator at the University 
of Sydney reflected on these 
conversations, highlighting that 
AIME is a way for people from 
different backgrounds to get to know 
each other in a friendly and safe 
environment. Heath foregrounded 
that the majority of racism stems 
from ignorance or lack of education, 
and AIME can combat this. 

“I think AIME provides a platform 
where non-Indigenous mentors 
further learn about a wide range of 
issues facing Indigenous families 
and young people. This can only lead 
to a better Australia in the future,” 
he shared with me.

Heath also discussed the cultural 
awareness training that I myself 
undertook at my first AIME 
training. 

“These sessions include things that 
people say that are racist which 
they don’t realise are racist and how 
this casual racism can impact on 
Indigenous people, communities and 

our mentees,” he said.

“No racism or sexism is tolerated at 
AIME.”

University of Sydney student and 
mentor of two years, Eloise Layard 
could understand the sentiment 
of the criticism I received but had 
only positive experiences within the 
program. She had first heard about 
AIME in one of her initial social 
work lectures and was captivated by 
the passion of the people involved. 
Some of her most rewarding 
experiences have been watching the 
mentees gradually become more 
comfortable with the program and 
open up to being more involved. 

“I think the fact that AIME is lead 
by strong and dedicated Indigenous 
people is really important, because 
they really reinforce that these 
high school students can do 
whatever they want to in life and 
that they should be proud of being 
Indigenous,” she offered.  

“As long as people aren’t just looking 
for something to put on their CV and 
actually want to help, there is no 
reason to criticise. 
 
“When non-Indigenous people work 
with programs such as AIME, they 
need to listen to the Indigenous 
people in the program and not tell 
them what’s best, but find out what 
they want.”

That’s what I hope to do as an AIME 
mentor. I aim to listen, engage and 
be constantly learning, myself. I’m 
not a ‘white hero.’ I’m not looking for 
a line on my CV. I am here to learn 
as much as my mentees. 

And I am still just as excited as 
when I first received that email.

Now and Then: Half a Decade with AIME
Alicia Johnson recounts her experiences with AIME over the years, reflecting on how  
her involvement in the program has inspired her.

Alisha Aitken-Radburn shares her experiences as a newly recruited AIME mentor.

First person: Being an AIME mentor
Many people would argue  
that racism doesn’t exist in  
the modern world, but from my 
experience, it still has an ugly 
presence. I’ve been accused of 
“not being Aboriginal enough”, 
whilst simultaneously being 
inundated with questions about 
being Aboriginal. Have some 
integrity in your bigotry and 
be consistent! If you’re going 
to put me down based on my 
identity, can you at least just 
decide what exactly you think  
I am? If I wanted hypocrisy,  
I would talk to a Liberal MP. 

* * *

You’re woken up by a phone 
call.  
Bloody hell.

You sluggishly turn on your 
lamp, temporarily blinded as 
you grope for your phone. The 
name Cynthia flashes in time 
with the vibrations of your 
ringing phone. Why the fuck is 
she calling at 2am? You answer 
the call. 

“Hey, wha-”

Sobbing.  
“I need to talk! Carter and I just 
had a huge fight.”  
More sobbing.  
“He stormed out. We were just 
talking and -”  
She cries some more.

“Cynthia, are you okay? 
Nothing violent happened?”

“No, we were j-”

“Okay, that’s good,” you say.  
“So why are you telling me 
this?”

“What do you mean?” 
She’s perplexed. 
“You’re my friend.”

“Cynthia, we’re not friends,” 
you tell her.  
“You treat me like shit. You 
disrespect me not on a daily 
basis … you constantly insult 
me. You only ever contribute 
to group discussion by making 
an insulting remark about 
my being Aboriginal – or not 
Aboriginal, whatever you’re 
feeling at the time. If you want 
to call me a friend, treat me 
like one and cut the bullshit.”

Silence. 

“I’ll give you some friendly 
advice,” you tell her, now 
frustrated.  
“Go and call someone who  
gives a damn.” 
With that, you end the 
‘conversation’.

But it doesn’t really end there, 
does it? No. Cynthia’s taunts 
are running through your head 
on loop. 

“Where’s your goon sack? … 
Careful, guys, this Abo will get 
their cousins onto you… Don’t 
forget to bring your water bottle 
to the servo for petrol refills! … 
I’m sorry, but I don’t think of 
you as a real Aboriginal…”  
Whitewash, rinse, repeat. 

* * *

If you do make casual racist 
jokes amongst close friends, 
they should be kept low-key. 
Whenever I’ve been involved in 
this, there was always a mutual 
understanding beneath the 

punch line founded on actual 
respect for my heritage.  
Simply put, you don’t really 
make new friends by coming 
out with racist remarks. That 
was a mistake Cynthia didn’t 
care if she made.

I think the majority of folks 
can agree that racism is bad, 
but people don’t always realise 
what they’re saying is racist. 
It’s common not to receive an 
apology from the perpetrator, 
but from bystanders who 
pick up on racist undertones. 
Racism can be heavily 
disguised and unconsciously 
embedded. There’s nothing 
worse than being comforted by 
someone who remains racist 
while seeming to be supportive, 
though. Those are the people 
who say, “It’s okay, you’re one 
of the ‘good ones’.”

Racism insidiously reveals 
itself like those arcade games 
where you beat one animal 
down and another pops up, 
peppered throughout the 
community. Having abuse 
hurled at you like a target in  
a game is destructive, whether 
the person believes what they 
said to you, whether they claim 
to be ‘joking’, or even if they 
don’t even realise they’re  
being racist. It all has the  

same effect.

So, what do my experiences 
say about racism? Firstly, don’t 
catch yourself thinking racism 
is dead. It may not be as visible 
as it once was, with the ‘Whites 
only’ pools, and ‘We don’t serve 
blacks’ signs, but it still affects 
our society. And it affects us. 

Now, I honestly do believe  
that people should not be racist, 
but we can’t force people into 
reasonableness, it seems.  
You might have heard that  
you have the right to be a bigot. 
The thing is, you can be a bigot, 
and you can be a misogynist, 
racist, jingoist anti-Semite.  
You can live with your parents 
until retirement and you can  
go around head-butting kittens. 
But none of this represents 
what educated students  
should do. 

There’s a reason we as humans 
tend to idealise something to 
strive towards. You might not 
be able to reach it, but you can 
give it a shot. It’s about being 
a decent human being to those 
around you, even if you don’t 
like them for whatever (valid 
or invalid) reason. You learned 
it as a child: “If you don’t have 
anything nice to say, don’t say 
anything at all.” 

If being a decent human 
being and treating people 
nicely doesn’t appeal to you, 
just remember this: if you 
say something offensive to 
someone, that person might 
publish it in a student paper 
years later. Ain’t karma a 
bitch?

What follows illustrates the nature of the racism Nathan Sheldon-Anderson has faced, based  
on first hand experience. Here, Sheldon-Anderson courageously challenges racism on behalf of  
a majority of Indigenous Australians and for people of colour at large. Indigenous Honi invites  
you to immerse yourself in his world…

If only 
you understood

I was eager to 
be a part of a 

program where 
I felt I could 
really make 

a tangible 
difference to 

somebody’s life.

“Racism can 
be heavily 

disguised and 
unconsciously 

embedded.”
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Low income earners may be able to get a Low Income Health  
Care Card that entitles you to a range of services for free or cheap.  
This includes reduced price pharmaceuticals (about $6), free 
emergency ambulance, free lenses and glasses frames, and free 
hearing aids. It can also help you to negotiate reduced prices for 
movie tickets, physiotherapy, chiropracty, acupuncture, etc.

To be considered a low income earner you need to be earning,  
on an 8 week average, less than $519 (as a single person with no 
dependents). This is not available to international students. If you 
currently receive a Centrelink payment you should already have a 
Health Care Card.

Ask Abe
Hi Abe,

I am from country New South Wales. I have a large family  
that I miss very much. Uni is frankly giving me the shits.  
I’m finding it really hard to get through my studies. Is it too 
late to quit now? Will I get any credit for the work I’ve already 
done? What should I do?

Country Boy

Hi Country Boy,

I am really sorry to hear that you’re having such a difficult 
time. There are a few options for you to consider. You can 
discontinue your studies for this semester. However, you will 
not get any credit for the work you’ve done this semester. You 
can only get credit for subjects you have successfully completed. 
I think you should talk to a counselor about your situation. 
You may be able to develop techniques that will help you cope 
with your homesickness. This might allow you to complete this 
semester. Having said that if you do want to discontinue some 
or all of your subjects talked to the SRC about the process you 
should use.

Abe

Fines

Debts

WE’VE GOT 
YOUR BACK

Immigration

Motor vehicle accidents

If You Have A Legal Problem?
We Can Help For FREE!

Level 1, Wentworth Bldg, University of Sydney
02 9660 5222  |  www.src.usyd.edu.au 
e: solicitor@src.usyd.edu.au  |  ACN 146 653 143

Criminal Charges

...and more

This service is provided 
to you by the Students’ 
Representative Council, 
University of Sydney

Liability limited by  
a scheme approved 
under Professional 
Standards Legislation.

法律諮詢
法律アドバイス

We have a solicitor who speaks  
Cantonese, Mandarin & Japanesee

Abe is the SRC’s welfare dog. This column offers students the opportunity 
to ask questions on anything. This can be as personal as a question on a 
Centrelink payment or as general as a question on the state of the world. 
Send your questions to help@src.usyd.edu.au. Abe’s answers can provide 
you excellent insight.

Are you studying at a Sydney 
University Satellite campus? 
An SRC caseworker is available at every Sydney university 
campus. Call 9660 5222 or email help@src.usyd.edu.au  
for details or to make an appointment.

Free Health Care – 
Get it while You Can

At the release of the 2014 
federal Budget, the Australian 
government’s rhetoric of “cutting 
red tape” came with little 
interest in improving the lives of 
Indigenous Australians – the most 
marginalised and vulnerable group 
in Australian society. 

With an unprecedented $534 
million in cuts to be made to 
Indigenous programs, grants and 
activities over the next five years, 
the Budget proposes sweeping 
changes to Indigenous affairs in 
an attempt to reduce “waste and 
duplication”. These include the 
consolidation of 150 Indigenous 
programs into new Indigenous 
Advancement Strategies (a program 
with five broad-based categories) 
within the portfolios of the 
Prime Minister and the Cabinet; 
over $160 million coming out of 
Indigenous Health to be redirected 
to the Medical Research Fund; and 
ceasing the funding of the National 
Congress of Australia’s First 
Peoples, Australia’s only national, 
autonomous representative body 
for Aboriginal and Torres Strait 
Islanders. 

The government’s ‘slash and 
burn’ mentality does not spare 
the systemic poverty and 
illness that plagues Indigenous 
Australians, but perhaps this 
should not come as a surprise to 
anyone. In his 2006 book titled 
Battlelines, Tony Abbott wrote, 
“Aboriginal people’s high incidence 
of chronic disease, substance 
abuse and domestic violence are 
a function of unemployment, lack 
of education and very isolated 
living, not official neglect”. This 
sentiment belies an ideological 
distancing of the state from its 
responsibilities in addressing 
the historical marginalization, 
underrepresentation, and 
discrimination that occurs in  
the lives of Indigenous people. 

In 2008, the Australian 
Government committed to Closing 
the Gap – a national strategy 
aimed at reducing Indigenous 
disadvantage in areas of life 
expectancy, child mortality,  
access to early childhood education, 
educational achievement and 
employment outcomes. The 
success of these targets is largely 
dependent on the effective 
implementation of programs and 
yet, in 2014, progress towards 
these goals has been slow and 

unsteady. The life expectancy gap 
remains about a decade, literacy 
and numeracy rates of Indigenous 
children are yet to be improved, 
and little progress has been made 
towards the goal of halving the gap 
in unemployment. 

In early April, Reconciliation 
Australia wrote to the Prime 
Minister nominating health, 
employment, education and 
criminal justice as critical areas 
for reconciliation and urged 
the Government to maintain 
investment in these areas. 
“Given the high levels of ongoing 
disadvantage experienced by our 
Peoples, compounded by historical 
neglect by successive governments 
of all persuasions, there should 
be no reduction in levels of 
Commonwealth expenditure 
on Indigenous affairs,” they 
wrote. 

It is astonishing, then, that rather 
than maintaining investment, 
the federal Budget has taken 
away more than ever before from 
Indigenous affairs. 

The most recent Australian 
Aboriginal and Torres Strait 
Islander Health Survey results 
reiterate the fact that Indigenous 
Australians have far worse health 
outcomes than other Australians, 
with higher rates of asthma, 
ear disease, diabetes, heart and 
circulatory disease, and kidney 
disease. Regular GP visits are 
required, and over the past  
decade, the steady rise in the 
amount of visits to GPs and  
other health professionals made  
by Indigenous Australians has 
been a positive sign. The new 
Medicare $7 co-payments could 
halt this trend and possibly reverse 
it. Moreover, under a new Remote 
Community Advancement Network, 
the bilateral agreements with 
each state and territory replace 
agreements on remote service 
delivery, giving states the green 
light to allow hospitals to charge 
for emergency visits. Indigenous 
Australians earn half the average 
weekly income of non-indigenous 
Australians, and these new 
costs may discourage some from 
seeking medical attention and 
medication early. This hurdle, 
combined with health services’ lack 
of understanding of the cultural 
differences in the Aboriginal 
community, is likely to result in 
many families simply being unable 

to afford the healthcare system, 
in turn erasing the confidence and 
goodwill to participate in it. 

Recent changes made to welfare 
further exacerbate problems 
around “welfare dependency”. 
The government and media often 
portray the poverty, alienation and 
poor health of Indigenous people as 
a consequence of their own actions. 
Previously, the Howard government 
also increased the number of 
obligations that welfare recipients 
needed to meet in order to receive 
their basic allowance. Something 
often overlooked in putting the 
blame on “dole bludgers,” however, 
is precisely why such a sizeable 
proportion of Aboriginal people rely 
on federal welfare payments. 

Indigenous Australians’ average 
income is lower than the rest of the 
Australian population, with 17 per 
cent unemployed, versus 5.8 per 
cent for the population as a whole. 
Additionally, only 51 per cent of 
Indigenous Australians are in the 
labor force, compared with 64.8 
per cent for the country as a whole. 
These statistics combined mean 
that significantly more Indigenous 
Australians are eligible for income 
support payments, or dependent on 
someone who is. The Government’s 
tightening of the eligibility criteria 
will hit them harder than any other 
group. The average Indigenous 
life expectancy is 69 for men and 
73 for women; the eventual lifting 
of pension eligibility age to 70 
will mean a disparate size of the 
Indigenous population won’t live 
long enough the pension age to 
access their entitlements. 

To bring Indigenous people’s 
employment figures to the national 
average, the government would be 
required to generate over 140,000 
new jobs for Indigenous people. It is 
easier to blame their unemployment 
on “welfare dependency,” implying 
that Aboriginal people are happier 
and often choose to be on welfare 
than in paid work – far from the 
grim realities of these communities. 

Moreover, under these strategies, 
$54 million will be allocated to 
police stations, to be built in seven 
remote Indigenous communities in 
QLD, WA and SA. This increase 
in policing communities will only 
strengthen the ‘tough on crime’ 
approach that often contributes 
to the overrepresentation of 
Indigenous Australians in the 
criminal justice system; Indigenous 

Australians make up for 26 per cent 
of Australia’s prisoner population, 
yet constitute only 2.5 per cent of 
the total Australian population.  
The reliance on incarceration, 
which costs the Australian 
government over $2.6 billion a 
year, comes at the cost of investing 
in new policies and alternatives 
that address the underlying 
causes of crime within Indigenous 
communities, as well as the 
prevention and restoration of 
those convicted. If reducing the 
numbers of Indigenous Australians 
in prison is to be achieved, the 
government needs to put an end 
to exploiting the fears of the 
electorate by investing in the 
hugely disproportionate Indigenous 
incarceration rate. 

However, closing the gap is more 
than a whole-of-government budget 
approach to delivering targets. 
Tackling Indigenous disadvantage 
goes beyond increasing access to 
health services, building houses, 
providing job training, welfare 
reform and community policing.

Instead, it requires the government 
to acknowledge and pay respect 
to the deep and complex social 
connections that Indigenous 
communities share with their 
land and culture. Much of this 
requires giving Aboriginal people 
the autonomy to make their own 
decisions. With the lack of future 
funding for Congress, there are no 
other elected bodies in Australia 
that allow Aboriginal people to 
make decisions and have the 
responsibility in a self-sustainable 
way. With Tony Abbott assuming 
this responsibility through the self-
proclaimed title of the Minister of 
Indigenous Affairs, bridging this 
gap seems far from likely. 

When Australian governments 
release annual budgets, the 
inheritance of a preceding economy 
comes with the political pressure of 
pleasing voters, and making choices 
that divide people into areas of 
efficiency or deficiency. Once again, 
investment into Indigenous Affairs 
has been lost in the bureaucracies 
that surround the budget, throwing 
the First Australians under the 
bus. For a people whose land, 
culture and language is still being 
cut or taken away from them, the 
success of closing the gap will only 
be realized when Aboriginal people 
are central to the political process, 
not just subject to it.

The 2014 Budget presents a grim future for eliminating Indigenous disadvantage, writes Astha Rajvanshi.  
Additional research provided by James Wilson.

this Budget won’t be closing 
the gap anytime soon 



Every SRC meeting (of the 
Council and Executive) begins 
with a Welcome to Country. “We 
meet on the land of the Gadigal 
people of the Eora nation”. At the 
front of regular editions of this 
publication reads something along 
the lines of “Honi Soit is printed 
and distributed on [this] land”. 
The Welcome becomes a standard 
part of the process, another rung 

in the step-ladder of any remotely 
progressive bureaucracy.

It reminds us that we are 
the beneficiaries of a brutal 
and ongoing occupation of 
Indigenous land. It reminds us 
that the people dispossessed 
by British colonisation face 
ongoing structural disadvantage. 
Innumerable governments have 
consistently failed to address the 
racial inequality that permeates 
Australian society. 

The importance of this act becomes 
easy to forget, with the standard 
phrasing mechanically etched into 
our minds. Of course, it is highly 
important. But the Welcome is 
not enough. It is not an excuse to 
turn a blind eye to the ongoing 
struggles faced by the Indigenous 

population. We are not simply 
meeting on the land of the Gadigal 
people; if we are not allies to 
Indigenous Australians and if 
we do not engage in activism and 
the fight for justice, we are a part 
of the system that continues to 
oppress Indigenous Australians.

Non-Indigenous Australians are 
the beneficiaries of stolen land, 
genocide, and ongoing racism 
against a disadvantaged group. 
And I’m not just talking about 
the things that happened decades 
ago. The NT intervention, one of 
the most disgusting government 
initiatives in recent times, has 
gone ahead in our lifetime. 
The way Australia has treated 
its Indigenous population is 
embarrassing.  

We must never forget this, 
particularly as young people.  
Get involved in fighting for justice. 
Educate yourself. Offer support 
instead of unsolicited advice.  
Be aware. We live, learn, and  
work on land that was stolen.  
It always was, and always will  
be, Aboriginal land.

The Stop the Intervention 
Collective, Sydney (STICS) meets 
at 6pm on Monday nights, NSW 
Teachers Federation Building, 
Level 1, 23-33 Mary Street Surry 
Hills.

Follow the Indigenous Social 
Justice Association on Facebook 
for updates on their regular 
meeting times.

The 2014 budget confirmed all  
our worst nightmares; the Liberals 
want to deregulate university 
fees from January 2016, meaning 
that universities charge what 
they like for their degrees. Some 
experts saying that this will see 
fees skyrocket up to over $100,000. 
The budget also included attacks 
on healthcare and welfare, and 
the cutting of $500 million from 

Indigenous programs and services 
over the next 6 years.

It’s time for students to stand up 
and oppose these drastic attacks. 
Our protest on Q&A was a start, 
continued by our action against 
Liberal Minister for Foreign 
Affairs Julie Bishop who was given 
the welcome she deserved whens 
she had the gall to visit campus 
last week. Our next chance will be 
the national day of action against 
fee hikes and moves to the US 
model on Wednesday May 21. 
We’re meeting at 1.30pm outside 
Fisher Library, and everyone 
needs to be there! The fight for  
our education has never been  
more urgent!

The rest of our report goes to 
Indigenous activists who shared 
their thoughts last year on 
Constitutional recognition  

and they key issues facing 
Aboriginal people today: “Things 
are no different from back in the 
days when the pastoralists took 
away our lands; actually things  
are getting worse. I honestly 
believe that it is getting worse. 
Standing up and fighting back is 
important. Fight and don’t give 
up, don’t let them win. This is 
our country, our land and it has 
been taken from us. Remember 
your identity, where you come 
from and never forget that you are 
Aboriginal and be proud. Stand up 
and be proud, all you Aboriginal 
and Torres Strait Islanders.”

Ngarri, from Western NSW, 
second generation stolen

“We are here to represent where 
we are from and to stand up for 
ourselves. It is important to stand 
up so that people know who we are 

and what our culture is and to get 
our rights. We are fighting for our 
land. The government is taking 
our land.”

Amelia and Sherrie, Kamilaroi 
clan

“If within two years Rudd writes 
Aboriginal people into the 
constitution, I think that it will 
very much extinguish the rights 
of Aboriginal people in terms of 
sovereignty… We will become 
part of the Australian state, and 
therefore we would lose the basis 
for treaty and we would lose the 
basis for land rights – it’s going to 
be the biggest theft in the history 
of Australia.”

Sharon Firebrace, Yorta Yorta 
woman, long-term activist and 
member of the stolen generation.

General Secretary’s Report 
Mariana Podesta-Diverio

Education Officers’ Report
Ridah Hassan and Eleanor Morley.

In Australia, the common refrain 
is that representative democracy 
is what ensures outcomes for those 
who in any other political system 
would be oppressed. It comes as 
no surprise, then, that in 2005, 
after just 15 years of budding 
representative democracy for 
indigenous Australians, ATSIC 
was abolished- with Howard 

declaring that “the experiment 
in elected representation for 
indigenous people has been a 
failure.” Naturally, it failed 
because it offered an institutional 
challenge to white imperialism, 
rather than the supposed claims 
of indigenous democracy being 
“corrupt” and “male dominated.” 
For those who voted to abolish 
ATSIC, apparently these are 
idiosyncrasies that Australian 
Parliament has at no point 
suffered from.

And now, close to 20 years after 
the abolition of ATSIC, we have 
seen what a political landscape 
devoid of decision-making by 
Aboriginal communities has 
resulted in. Political gains have 
regressed to the point where Tony 
Abbott is now the Minister for 
Indigenous Affairs.

His latest action in this capacity 
is to propose a budget that will 
starve the poor by destroying 
what remains of our already 
strained welfare state. Firstly, 
the Liberals want to shatter the 
universal healthcare system 
by introducing a Medicare co-
payment - where we will have to 
pay $7 every time we visit a GP, 
the emergency ward, pathology 
or get an x-ray. In addition, the 
Abbott government wants to 
tighten welfare restrictions for 
the disability pension, while also 
introducing punitive measures for 
people under 30 on Newstart, such 
as a six month waiting period to 
start receiving payments. Now, a 
24 year old on Newstart will lose 
$2496 a year while someone on 
$200,000 will lose $400 a year.

 

Discussion of land rights 
and treaties have been long 
abandoned, where instead we 
focus on preserving a welfare state 
that only makes possible a life of 
subsistence. In the supposed quest 
for a surplus, even this modicum 
of support for those who have 
been occupied for centuries could 
be slashed. This is an egregious 
injustice amongst one of many 
injustices that is arousing the 
political consciousness of students, 
who condemn this government’s 
agenda. This is not just one step 
in the wrong direction- but one 
of many. Let’s halt them in their 
tracks. Join us outside Fisher 
Library at 1:30pm this Wednesday 
for an Emergency Budget Rally 
before we march to the main 
convergence at UTS at 2:30pm.

Welfare Officers’ Report 
Brendan, Phillippa, Chiaria and Oliver

Constitutional recognition is 
something that Indigenous 
peoples have been asking for since 
the creation of said document. 
Many believe that it is the right 
step forward to address the 

discrimination and historical 
exclusion of Aboriginal and Torres 
Strait Islander peoples. The 
constitution is a long document 
and there are very few people on 
earth that have actually read it 
(because why the hell would you? 
It’s not exactly light reading).  
It is for this reason that sections 
perpetuating racism and racist 
policies are still induced and have 
not been repealed. Some members 
of the community would argue 
that instead of constitutional 
recognition, we should be fighting 
for self-determination rights. I 
would argue they are not mutually 
exclusive; they go hand in hand.

Constitutional recognition is not 

just a symbolic gesture; it is a 
step that finally and rightfully 
recognizes Aboriginal and Torres 
Strait Islander peoples as the 
first peoples of Australia. It is an 
act that allows both Indigenous 
and non-Indigenous peoples to 
address and reflect upon the 
historical oppression of Indigenous 
peoples and move towards 
reconciliation. It also allows the 
opportunity to add a section that 
prohibits discrimination based 
upon race, sexuality and gender. 
An overwhelming amount of 
Aboriginal and Torres Strait 
Islander peoples believe that 
constitutional recognition will 
have a positive impact upon their 
lives and provide greater historical 

recognition of the struggles of 
Indigenous peoples. It also serves 
as one of the most promising and 
powerful gestures of repentance 
and reconciliation. With this in 
mind, doesn’t it seem logical that 
constitutional recognition is not 
only the next step in closing the 
gap between Indigenous and non-
Indigenous peoples, but is also a 
necessary step?

Despite the social and economic 
disadvantages we face as a people, 
we remain the oldest race on earth. 
We have survived everything that 
history has thrown our way and 
we should be afforded the respect 
and recognition that comes with 
such a feat.

Vice President’s Report 
Laura Webster 

A note from the Editor-in-Chief
Madison McIvor

In the spirit of encouraging 
the expression of opinions and 
providing a space for dissenting 
views, I decided to ask the 
writers of this week’s SRC 
Reports to reflect on the issue  
of constitutional recognition. 

It is vital that we as a country 
give this possibility the 
consideration it warrants, in 
light of the continuing injustices 
Indigenous people face every day. 

While it is my view that 
constitutional recognition  

is necessary to begin to remedy 
injustices of the past, we must 
consider: is it possible that 
constitutionally entrenching the 
significance of Australia’s first 
People could cause them further 
disadvantage? At first glance,  
the clear answer is ‘no’. 

However, given the tendency 
of governments to pander 
to the short-term desires of 
the majority, constitutional 
recognition lends no guarantee 
that Indigenous affairs will 
continue to receive the same  

level of already inadequate 
attention and funding.

Perhaps I’m cynical, but 
realistically, why would a 
government bother allocating 
more resources to tackling 
serious issues that affect 
Indigenous people now, when the 
Australian population thinks that 
the ‘Black Box’ has already been 
ticked? 

It only makes sense that 
governments would gloss over 
these problems and move onto 

the next big vote winner. 
In this climate of political 
insincerity, will constitutional 
recognition push Indigenous 
people further behind in 
Australia’s history, or will it 
bring current shortcomings into 
focus and create pressure for 
improvement? The SRC offers 
some of their views on this 
contentious issue. 

President’s Report 
Jen Light

Well last week’s budget was 
sickening to watch, whilst many 
of the announcements were 
anticipated it was still incredibly 
disheartening

A sector that hasn’t been constantly 
on the news about cuts and 
changes, yet has still suffered  
a drastic blow in the 2014 budget 
is Indigenous Australia. The 
budget will see cuts to Indigenous 
spending by more than half-a-
billion dollars over five years. 

The rhetoric of the so called ‘deficit 
crisis’ by Tony Abbott and Joe 
Hockey is creating a new class, 
the lowest class as the cuts are 
attacking those who need support 
the most. The budget is eliminating 
funding to programs that are 
society building and life changing. 

The obsession for savings is causing 
a cut to 150 indigenous programs, 
grants and activities addressing 
multitudes of social issues.  

These programs will now be 
amalgamated into 5 Government 
programs. This change will result 
in $409.2 million cuts to the sector, 
but more importantly a huge loss 
to the Indigenous community and 
the education of Indigenous culture 
to much of the Ignorant Australian 
population.  

The budget announced cuts of $10 
million over a 4 year period from 
Indigenous languages, one of the 
150 program’s to be cut. Since 
white settlement there has been 
hundreds of Indigenous Australian 
languages lost. The Government 
should be investing more into 
Indigenous languages and culture 
not the opposite. This position 
continues a barrier between the 
understandings of Indigenous 

culture by the mass Australian 
population, a barrier that should 
have been removed decades ago. 

The combination of these cuts and 
Tony Abbott’s proposed changes 
to the Racial Discrimination Act, 
which many believe would give 
a green light to hate speech, is a 
frightening concept. The last few 
weeks has felt like a trip back to 
the past. 

When Tony Abbott and Joe Hockey 
continuously talk about investing 
in the infrastructure of Australia, 
they are forgetting about the social 
infrastructure that this country 
desperately needs.
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Every year when Fashion Week 
roles around, my experience 
in generally just an noticeably 
increased volume of fashion 
enthusiasts near carriage works 
with their skim decaf mocha 
Frappuccinos. This year, however, 
I attended my first fashion show in 
support of the Indigenous fashion 
community, which is well on its 
way to success. 

Australian Indigenous Fashion 
week (AIFW) coincides with the 
Mercedes-Benz Fashion Week, 
held annually around the world. 
These global shows define the 
season’s biggest looks in fashion. 
However, AIFW displays and 
celebrates Indigenous designers 
and models in support of emerging 
designers and models, lending 
them exposure to publicity and 
opportunities to flourish within  
the industry.

Samantha Harris, a stunning, 
highly regarded Indigenous 
model, headed a group of hand 
picked Indigenous models from 
across Australia. One of the most 
impressive pieces of the night 
was a Torres Strait inspired look, 
heralding one of the most iconic 
symbols of our people. Harris 
showcased this creation, leaving 
everyone who flanked the runway 
inspired and amazed. 

Yes, Derek Zoolander, Aboriginal 
people do model, and we rock 
another kind of look: Black Steel. 

The models were skinny. Did 
they represent the range of body 
types of Indigenous Australians? 
No. Does the fashion industry at 
large manage to prioritise this? 
No. I would personally love to see 
AIFW used as an opportunity to 
really shake the industry with both 
a variety of Indigenous culture and 

a variety of Indigenous bodies, 
because we have been given a 
moment in the spotlight to change 
the perceptions of the Australian 
public.

Now, turning to the fashion (as I 
attempt to channel my inner Anna 
Wintour). The pieces were a mix 
of contemporary works with an 
Indigenous twist, with urban wear 
weaving Indigenous patterns into 
the mix. Patterns were the flavour 
of the day and combining several 
at once seemed to be the style of 
the hour. 

Though it could be seen that AIFW 
incorporated the use of patterns 
and fabrics with a deeper, more 
important meaning than your usual 
mainstream looks. They drew 
the audience into the designer’s 
background, culture, and even 
their area of Australia. This brings 
me to the important point of 

cultural protocol being followed 
within the fashion industry. In 
the past, and indeed, today, the 
industry has exploited various 
cultural traditions from around the 
globe. It’s unacceptable. Period. 
If a symbol or style holds cultural 
significance, a lack of community 
consultation or representation in 
creative processes indicates that 
everyone needs to step away from 
the sewing machine and rethink 
the concept. AIFW is set to begin 
a tradition of embracing and 
celebrating Indigenous culture in 
a positive way, allowing otherwise 
unheard of talent to receive the 
exposure that better resourced  
and better known Australian talent 
has always been able to enjoy. 
After the incredible success of the 
inaugural Australian Indigenous 
Fashion Week, you’re definitely 
going to want to get in early when 
tickets are released for 2015! 

Whether you’ve cooked with 
more common bush foods or 
you’re a total novice, there’s 
something special about the 
array of Australia’s native 
foods! You don’t have to be a 
connoisseur to appreciate some 
of the excellent bush tucker 
that generations of Australia’s 
first people have enjoyed for 
thousands of years. Here are  
a few homegrown delicacies  
to satisfy your palate and help 
connect you to country…

Wild Raspberry 
These delicious red berries grow 
on short, spiky canes. They’re 
similar to what you find at 
grocery stores, only bigger and 
more tart. The leaves can be 
brewed into a rose-colored tea, 
and studies suggest this tea 
may have benefits for female 
reproductive health.

Pig Face 
Despite its name, pig face is 
one of the tastiest fruits the 

bush has to offer. It grows 
on a succulent plant and is a 
quick source of fluid when out 
on a bush walk. This fruit is 
ripe when purple and appears 
similar to a large olive with two 
ears, hence the name.

Davidson Plum 
These dark plums look and 
taste much like regular plums, 
but, the flesh is very tart and 
the skin can be quite acidic, 
making it a perfect fruit for 

making jams. It’s also great as 
a cordial - just ensure you don’t 
spill it, as the colour can stain 
and the residue is extremely 
sticky.

While it’s definitely worth 
stepping out of your comfort 
zone and giving bush tucker a 
try, take caution when picking 
and eating foods in the bush. 
Never eat anything unless you 
have reliable advice on what it 
is you’re about to eat. 

indigenous Fashion week

the City-dweller’s Guide to Bush tucker

n a t i o n a l 
r E c o n c i l i a t i o n  w E E k

National Reconciliation Week is about 
bringing together of Indigenous and 
non-Indigenous Australians. However 
for many, Reconciliation is more 
than just that; it’s about recognition 
of Indigenous People’s culture and 
history. It’s time to RECOGNISE 
Aboriginal and Torres Strait Islander 
People in Australia’s Constitution. 

Show your support for this worthwhile 
cause by coming along to the 
Indigenous Recognition Trivia Night 
held at UNSW. Join us for trivia, a 
presentation from ambassadors of the 
Recognise Campaign and a performance 
from a local indigenous musician over 
finger food. 

Everyone is welcome, and we can’t  
wait to see you all there

May 29 @ Club Bar, UNSW  
(Upper Level of The Roundhouse) 
5.30-8pm, $15 entry.  
RSVP: UNSWindigenoussociety 
@gmail.com 

p h o t o s o c  a g M  2 0 1 4

Come along to USYD Photosoc’s AGM 
for 2014, where we’ll be nominating 
Execs for the year, attempting to 
change the Constitution & having  
great food to boot. 

May 21 @ Holme Reading Room, 
1-2pm. To nominate for a position 
contact: usydphotosoc@gmail.com

E l E c t i o n  n i g h t  p a r t y

With the USU Election coming to a 
close (thank god for everyone involved), 
enjoy the bigger space at Manning and 
listen to Campus Comedian’s James 
Colley and Michael Richardson provide 
a summary of what you may have 
(been glad you) missed during election 
campaigning, as well hear the results  
of who made the cut live. 

There will be FREE FOOD from 7pm,  
a DJ and the most important part of the 
evening – the results announcement. 

May 21 @ Manning Bar, 7-10pm.

s u a M s  M a M a k  n i g h t

The biggest Sydney University 
Association of Malaysian Students’ 
Society event of the year, Mamak Night 
has a menu comprising of delicacies 
you’ll never ever want to miss: Nasi 
Briyani, Mee Goreng Mamak, Chicken 
Kurma, Roti Bom with Vegetable Dhal, 
Chicken Satay with the works, and 
more! 

May 22 @ Manning House,  
6.30-9.30pm.  
SUAMS member - $2 entry/  
ACCESS member - $3 entry/  
Non-ACCESS member - $13

a f r i c a n - a u s t r a l i a n 
s t u d E n t s  a s s o c i a t i o n 
i g M

This is a new society that will be 
meeting to discuss aims and objectives 
to cater for African-Australian 
students, as well as nominating  
for executive positions. 

May 22 @ Manning Meeting  
Room 1, 4-6pm. 

t h E a t r E  s p o r t s

Theatresports® is one of the USU’s 
most popular events, providing 
lunchtime laughs on campus every 
week.

Student improv teams and host Bridie 
Connell entertain a packed Manning 
Bar every Thursday from 1-2pm 
(during semester), competing against 
each other for a chance to compete in 
the Grand Final in September.

22 May @ Manning Bar, 1-2pm

p r o p a g a n d h i 

Touring Australia for the first time 
since the brutal Failed States album 
was released in 2012, Propagandhi 
bring their celebrated and feared 
combination of punk rock and melodic 
hardcore to ten shows in nine cities  
this May/June!

Friday 6 Jun @ Manning Bar,  
8- 11:45pm. $42 + BF General Price.  
To book tickets:  
www.manningbar.oztix.com.au

a E r o s p a c E  s o c i E t y  i g M

Aerospace society will bring together students in aeronuatical and space engineering. 
Come along to hear the aims and objectives within the Constitution, as well as to nominate 
and vote on executive positios. 

May 26 @ PNR pod 6, 1-2pm.

Jasmin Herro is a descendent of the Torres Strait Islands who is currently in her third year, studying in the Faculty of Agriculture.  
She finds that through a shared love of food, non-Indigenous people may develop a connection to country and Indigenous cultures. 

Stephanie Bloxsome reflects on the first ever Indigenous Fashion Week.

Ingredients: 
• 2 cups self raising flour  

(plus some for kneading)
• ¾ cup milk or water,  

as preferred
• 1 teaspoon vegetable oil
• 50g butter, melted
• 1-2 teaspoons sugar
• ½ teaspoon salt

preparation:
1. Combine all dry 

ingredients
2. Add vegetable oil,  

butter and mix well 
3. Slowly adding the milk  

or water, begin to knead 
the dough 

4. Transfer the dough to a 
flour-dusted surface 

5. Knead well, until the 
dough is pliable and is 
difficult to break when 
lifted

6. Shape the dough into a 
thick round

rookies:
1. Preheat the oven to 200°
2. Line a tray with baking 

paper
3. Bake for 25-30 minutes

bush warriors: 
1. Burn your campfire until 

only embers remain 

2. Place the dough on top of 
the embers for 10 minutes

3. Cover the dough entirely 
in embers 

4. Cook for approximately 
20-30 minutes 

Note: dough can be wrapped in  
foil or placed on embers directly
Cool until edible! Damper can be 
enjoyed as is, with butter, honey, 
soup, or whatever takes your fancy. 
Cooking time and temperature will 
vary if making multiple smaller 
bread rolls in an oven - keep this  
in mind so as not to nuke ‘em! 

Madison McIvor, courtesy of 
the wisdom of Rachel Pitt and 
Bianca Williams

Culture in the kitchen: damper Bread Recipe

ILLUSTRATION BY 
EMily Johnson
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a n a ly s i s

Whenever Australia is given the 
opportunity to present themselves 
‘as a nation’ to the world, there 
is a certain formula that can be 
observed. In the 2000 Sydney 
Olympics, 200 ‘stockmen’ galloped 
down the stage on horseback, 
brandishing the Australian flag, 
Driz-a-bones billowing in the 
nationalistic breeze. Royals and 
touring international celebrities 
are showered with Surf Life-
Saver caps and RM Williams 

paraphernalia. 

A vast majority of the films shot in 
Australia have involved a generous 
dose of colonialist imaginaries of 
Aboriginal land, Anzac ‘legends’ 
and, to be frank - white people 
problems. All the while, a 
wealth of Indigenous landscapes 
and cultures lay unexposed, 
uncelebrated and unacknowledged.

This year, Australia was given an 

opportunity to perform as  
a nation in the 2014 Eurovision 
Song Contest. While Bondi 
Rescue wannabes, AFL players 
and tradies flittered about, 
Darwin born, Jessica Mauboy 
graced the Eurovision stage and 
commanded the attention of our 
national (and international) space, 
filling the soundscape with her 
incredible voice as she sang ‘Sea 
of Flags’. Her performance at 
Eurovision is said to be the biggest 

performance of her life, according 
to SBS, performing to over 125 
million viewers across Europe 
and, of course, the 2.3 million 
fans in Australia. Regardless 
of whether you’re a fan of the 
quirky, outrageous and fabulous 
performances Eurovision offers, 
Jessica Mauboy’s journey to 
Eurovision is both moving and 
significant for Australia’s First 
People and the representation  
of our national identity. 

Eurovision: Moving Indigenous 
Australia into the world’s line of vision
Jessica Mauboy’s performance is a win for the nation finally delving into the riches of Indigenous talent, writes Julia Readett.

Police persecution saw a 
vulnerable Aboriginal boy spend 
two years behind bars without 
trial, before being acquitted of 
all charges. When 20-year-old 
Edward Quinlan finally had his 
opportunity in court it took just 
four days to prove the evidence 
identifying him to be unreliable. 
He walked free at exactly 4pm, 
27 March 2014. Quinlan is now 
preparing to sue the State of 
NSW to secure compensation 
for his time spent unjustly 
incarcerated.

Quinlan had never been in 
custody before, and had no idea 
of the horrors that awaited 
him. “It’s hard to see people get 
stabbed or overdosing on drugs  
in prison,” he said.

“Jail’s not a place you’re  
supposed to go”.

Eight and a half months of 
Quinlan’s imprisonment were 
spent in solitary segregation  
in a cold, cramped cell with one 
tiny Perspex window – ‘segro’. 
Segregation is an additional 
level of punishment, imposed 
arbitrarily by the prison staff 
with no judicial oversight or 
monitoring. 

“In segro, one officer used to come 
to the cell and chuck milk under 
the door and say, ‘Here’s your 
fuckin’ milk’. I just had to be the 
better person and clean it up,” 
Quinlan recalls. The fact that he 
was yet to be trialled made prison 
life even more difficult. Without a 
permanent legal status, Quinlan 
was constantly relocated between 
prisons in the back of a truck.  
He described the trucks as “metal 
cages without toilets”. He would 
often arrive at a destination late 
at night, only to be woken at 5am 
and transported again.

While in prison, Quinlan’s sister 
and grandfather passed away. 
He was in segregation the day 
he received the news of his 
grandfather’s death.

“Being in a situation like that, 
you don’t know whether you’re 
going to make it out, or if your 
family is going to be there on  
the other side,” he said.

Edward Quinlan’s ordeal was 
not the first time his family had 
fallen victim to extreme injustice. 
Quinlan is named after his uncle 
Edward Murray, who was found 
beaten and hanged in his cell, 
just an hour after being arrested 
in Wee Waa, 1981. Murray’s 
death became a focus of the 

1987 Royal Commission into 
Aboriginal Deaths in Custody.

Edward Quinlan was shown a 
documentary about the death of 
his uncle during his own time in 
prison. “In the video, they showed 
my pop talking. I took that pretty 
hard, because you know, these 
two people are gone,” he shared 
with Indigenous Honi.

In the month leading up to his 
trial, Quinlan was informed 
that he would not be legally 
represented. On the supposed 
strength of the prosecution case, 

Legal Aid had initially advised 
Quinlan to engage in a plea 
bargain. When he refused to 
plead guilty for something he  
had not done, Legal Aid withdrew 
their help.

The Aboriginal Legal Service 
(ALS) was aware of Quinlan’s 
case, yet was not equipped with 
the resources to commit to what 
was estimated to be a two-week 
trial.

Without Legal Aid or assistance 
from the ALS, Quinlan’s case 
would have been adjourned 
due to the unfairness of going 
into trial unrepresented. The 
next available trial date was 
approximately a year later. It 
is almost certain that Quinlan 
would still be in custody today, 
had solicitor Abdullah Reslan not 
agreed to represent him on a pro 
bono basis.

“When the family called me and 
told me about this kid, I knew 
I had to rearrange my diary,” 
Reslan said. On 13 March, he 
agreed to take the case on. By 
17 March, he was travelling to 
the North Coast (the location of 
the alleged crime) to apply for an 
adjournment of one week, along 
with a trial without jury to reduce 
delay. Both were granted. The 
trial proper began on Monday 24 
March, and on Tuesday the judge 
dismissed two of the ten charges. 
With the Crown’s case already 
faltering, Prosecutor Greg 
Fatches made a phone call to the 
DPP’s office in Sydney. Fatches 
was instructed to continue on 
with the case.

“The kid had been sitting there 
for two years – they had to get 

something or it looked very bad,” 
Reslan said. 

The rest of the Prosecution’s  
case crumbled on 27 March,  
and Edward Quinlan walked free 
after two years and five days of 
unjust imprisonment. 

The Crown relied on two crucial 
pieces of evidence. A witness to 
the alleged crime had seen the 
incident at a distance, through 
the glare of headlights. The 
witness in question was initially 
unable to produce a name, but 
after a few days of talking in the 

community he identified Quinlan 
as the criminal. In a photo array, 
however, that same witness 
selected a person unrelated to  
the incident as the perpetrator.

Justice Roy Ellis ruled that this 
“contaminated” identification was 
inadmissible as evidence. The 
Quinlan clan is a large Aboriginal 
family on the north coast: Edward 
Quinlan strongly believes that 
he was targeted for persecution 
because of his family name.

The second piece of evidence was 
a recorded police interview with 
Quinlan from March 2012. At 
the time, Quinlan expressed a 
desire not to be interviewed; yet 
the officer in charge proceeded 
with questioning. When the 
evidence was produced in court 
two years later, Justice Roy Ellis 
openly reprimanded the Officer 
in Charge, noting that “Police 
utilised overpowering tactics  
and trickery during the interview 
which worked as a device to 
unfairly eliminate Edward’s  
right to silence”.

“They treated me bad, they 
treated me unfairly,” Quinlan 
said. “… I was an easy target”. 
The Court ruled the police 
interview inadmissible.

Prior to his incarceration, 
Quinlan was playing for the 
junior Balmain Wests Tigers, 
coached by the legendary  
rugby league player David 
Brooks. Brooks intended to  
sign Quinlan on a 4-year  
contract with the club.

“I had a good football career and 
now it’s all gone down the drain,” 
Quinlan said. “I look up to my big 

cousin, Greg Inglis, and it just 
makes me want to get back into 
my footy, where I left off”.

Besides rugby, Quinlan has 
turned his mind to founding 
a program to assist young 
Indigenous and non-Indigenous 
people who are being persecuted 
by the law, just as he was. “The 
only thing you think of when 
you’re in jail is your people, your 
culture. I don’t want younger 
people going through the same 
thing as I did. That’s where all  
of my hurt is coming from”.

 
Editor’s note: 
Quinlan’s case serves as a 
reflection on the dire need for 
funding to the Legal Aid system 
and the ALS in order to prevent 
the miscarriages of justice these 
services were designed to combat. 
Abdullah Reslan commented that, 
“Too many young Indigenous 
members of our community are 
being caught up in the criminal 
justice system, with an increasing 
number of cases resulting in 
notably unjust and undue 
outcomes, primarily due  
to the lack of resources available.” 
The Editor-in-Chief would like 
to thank Alex for his effort in 
securing this story.

The shame of living in a country 
whose legal system allows for 
the wrongful imprisonment of 
any person cannot be denied. It 
is essential that the exercise of 
police powers be more rigorously 
monitored and controlled in order 
to prevent any further brutality 
and injustice. 

“Maintaining a fair and accessible 
justice system should at all times 
be the overarching concern of 
Government,” Reslan said to 
Tighe. Edward Quinlan’s dreams 
were put on hold, perhaps even 
destroyed by the discrimination 
that continues to contaminate 
our criminal ‘justice’ system. 
However, this report exposes 
problems that are not beyond 
repair. With conscientious, 
dedicated effort, the Australian 
legal system will be able to serve 
the needs of its community fully 
and fairly.

It is the hope of Indigenous Honi 
that this story will empower our 
readers to seriously consider 
what it is to be ruled by a 
justice system that can operate 
to commit more heinous and 
damaging crimes than those  
it seeks to punish and prevent.  
– Madison McIvor

two years stolen: wrongful imprisonment 
Alex Tighe reports on the horrors of a young man, thrown behind bars without so much as a trial.

“Edward Quinlan walked free 
after two years and five days  

of unjust imprisonment.”

Comedians everywhere breathed a sigh of relief 
upon the release of last week’s budget, which 
has managed to supply a wealth of subject 
matter for satire of all kinds. “We comedians 
have fallen on hard times lately,” said Luke, 
who does improv at his local. “We had a good 
season the year 9/11 became funny, but it’s 
going to be a while until MH370 jokes fly.” 

For Luke, and many like him, Abbott’s budget 
has become a catchall for socially conscious 
humour. Indeed, since the budget’s release, 
Honey Soy’s offices have been inundated with 
pitches, which sadly coincided 
with a renewed interest in the 
2000 video game The Sims. 
One writer proposed an article 
comparing Joe Hockey to 
the kid who used to lock his 
kitchen-inept Sims in a room 
without doors and force them to 
cook until they burnt the house 
down. Another compared Tony 
Abbott to the kid who used to 
send his Sims to swim in the 
pool and then delete the ladder 
so they drowned. Was I the only 
child who did that, or what? 

One treasury official confided 
to this reporter that the budget 
was actually just a practical 
joke gone awry. “April 1st rolled 
around so we put this joke copy 
of the budget in front of Tony… 

And then he signed off on it”. Our official—now 
between jobs and smelling of what my mum 
(who drove me to the interview) described as 
‘funny cigarettes’—declined to be named and 
then asked me for money. When approached 
for comment, Tony Abbott put a kibosh on 
the rumour, saying he took the budget very 
seriously, from its Comic Sans title to a crayon 
graph that accompanied treasury data on page 
56. Abbott particularly praised the decision 
to restrict the dole to people who contribute 
to Australia’s development in the roads and 
agriculture industries. Talking in his sleep,  

he said “those who fail to learn from history are 
doomed to repeat it” before claiming a renewed 
interest in pre-Civil War America. 

Shortly after the budget was passed, a 
rapturous horn sounded over the horizon and  
a number of farms in Greater New South Wales 
reported the widespread extermination of their 
crops and cattle. The President of USyd Atheist 
Society declined to interpret the weirdness as 
sign of divine intervention, but did say that the 
society intended to hedge their bets and paint a 
cross in blood over their doorframes before their 

next GM. A snap action was 
also called in the days following 
the budget’s release. One 
protest, led by the university 
left, called for a rejection of 
all deregulation of health and 
education. Another protest, 
led by the university Right, 
called for further deregulation 
and the establishment of a 
stronger caste system that 
keeps undesirables in their 
place. The two protests 
collided, contracted, fought and 
raged—seeming to surge like 
a sea made of people, placards 
crashing like waves on human 
heads—and by the following 
morning what remained of 
the bodies were strewn about 
Eastern Avenue. So it goes. 

Budget Ends Comedy Drought; Horseman  
Of Apocalypse Sighted; Revolutionaries  
Kill Reactionaries Peter Walsh reports on everything that happened after it happened.

Tired of swimming in a pool with no exit, this solitary sim becomes an apt metaphor for our nation.



Tuesday 27 May: day 1

Get in on the free BBQ from 
4:30pm on the Botany Lawns! 
The Koori Centre boys will be 
cooking for the masses.

The official opening ceremony 
will take place in the evening, 
featuring performances, a 
smoking ceremony and  
Vivid displays. 

Wednesday 28 May: day 2

It’s Stall Day! Come to Eastern 
Avenue between 10am and 
3pm. Bring your ACCESS  
card and join Wirriga Society! 

Grab a Festival t-shirt while 
you’re about and hit up 
the AIME stall to find out 
more about the program. 
Afterwards, join us for some 
traditional games on the  
law lawns.

Thursday 29 May: day 3

Come to the New Law 
Auditorium 101 at 12:30pm 
for a free screening of Utopia! 
For more information,  
see page 6.

Details of the night’s closing 
ceremony will be publicised 
throughout the week, so keep 
your eyes peeled!

Join us for over three days at the Indigenous Festival for a free 
BBQ, sports and games, performances, a panel discussion  

by suLs, a film screening, Vivid and more!

       Indigenous     
      Festival
            2014

Wirriga Society presents the University of Sydney’s 
inaugural autonomously organised 


